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INTRODUCTION

In the first shiur concerning the coronavirus, we discussed some of the halachic sources relating to the
proper responses, both physical and spiritual, to an epidemic or pandemic. In this shiur, we will focus
mainly on examining a selection of halachot related to a topic that has become especially relevant during
this period — davening in outside minyanim and at home without a minyan. Since shuls have been closed
in many places during lockdowns due to the coronavirus, many people who are used to davening in shul
are instead davening outside or in their home. Consequently, this is an opportune time to review some
halachot related to tefilla that are not always considered as well as some of the new issues that have
arisen as a result of the situation.

We will begin by reviewing one source that stresses the importance of davening with a minyan during
normal times. The Rambam notes (based on the Gemara in Berachot) that tefilla b'tzibbur (communal
prayer) has a more powerful effect than tefilla in private and is generally preferred if possible.

1 1Al Rambam, Hilchot Tefilla 8:1 N:1 1900 'S0 | p"ann .1

The prayer of the community is always heard. Even if it 1712 1% 12°DX1 TN NYNWI M2¥71 NYON
includes sinners, the Holy One, blessed be He, does not  1n%ona bxXI X172 WITHA 'K O'NOIN
reject the prayers of the many. Therefore, a person should  py yxy qNWY DTX MY 9205 ,0Mm7 Yw
include himself with the community and should not pray 9197w AT 93 T Y9I K91 MK
alone whenever he is able to pray with the community. .. 7108 Oy Y9oneY

Unfortunately, we as a community have in recent months been unable to take advantage of the full
benefits of communal tefilla. Nevertheless, it would do well for us to remember that instead of viewing
ourselves as being lenient on the halachot of tefilla b'tzibbur, we should view ourselves as having an
opportunity to fulfill the halachot of pikuach nefesh, saving lives, and distancing from others to ensure
no one is endangered. Furthermore, we should be thankful that we are much better off than Jews were in
earlier periods of Jewish history, where they were often forbidden to pray together due to anti-religious
decrees rather than because of the value of human life.

1. This shiur was written by Rav Eli Ozarowski for the English edition of the Tzurba M'Rabanan series.
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“PorRCH” AND OUTDOOR MINYANIM
DURING CORONAVIRUS RESTRICTIONS

Due to the dangers in davening in large groups and the closing of most shuls, some people living in
heavily religious areas both in Israel and in the Diaspora have raised the possibility of organizing minyanim
outside, in their yards, or even joining together from their porches. Although the situation and guidelines
are constantly changing, would the halacha permit or encourage organizing such minyanim in places
and times where the local health guidelines allow? In this section, we will examine some of the rules
concerning when individuals can join together to create a minyan, and whether they may do so even
with some sort of separation in between. We should also emphasize at the outset that even those poskim
who permit these minyanim in some situations agree that all participants must follow the local health
guidelines, and if they do not comply with the proper instructions, the minyanim may not be formed.

Combining People in Different Locations for a Minyan

One of the relevant sources for this topic can be found in the Mishna and Gemara in Pesachim. The
Mishna states that if part of the korban pesach was taken outside of the area in which it was permitted
to be eaten (anywhere in the city of Yerushalayim),? that part (including the attached limb that was still
inside the permitted area) is disqualified and must be disposed of. The Gemara then applies the same
rule to tefilla, that any individual who is not in the same room as the rest of the participating individuals
may not be included as one of the ten comprising the minyan. Rabbi Yehoshua ben Levi disagrees
though, and holds that since there is never any separation between us and Hashem concerning tefilla,
the participants of a minyan as well may join together even if some of them are outside of the room.

[n ]l Masechet Pesachim 85b 71D DMPD NHP”N .2

MISHNA': If a portion of a limb has gone out of its permis- ~ Y?0W TV MM 1N¥PN KXW 12N (WnN
sible boundary, one must cut the meat until one reaches the 1 ...qn1mM PABY Yv2anw TV 97171 DXVH
bone at the point that separates between the part of the imb 1195 191 571 10 D995 D991 MK
that went out of its boundary and the part that did not, and 01999 I 22 nSna
then peel the meat away from the bone until one reaches the

joint, and cut off the limb at the joint, as it is prohibited to break the bone of the korban pesach (paschal
sacrifice) (see Shemot 12:46)... How does one determine the outer boundaries of a particular location?
Anything that is located from the inside of the doorway inward is considered as though it is inside, and
anything that is located from the doorway outward is considered as though it is outside. And the windows
in the wall and the thickness of the wall are considered as though they are inside, such that an offering
is considered to have exited the premises only if it is taken outside the wall.

2. Thisis how Rashi (Pesachim 84b, s. eiver) understands the prohibition. The Rambam (Commentary on the Mishna), though, holds that this
refers to the korban pesach not leaving the house in which it is being eaten.
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GEMARA: Rav Yehuda said that Ravsaid: And the halacha  7175n% 121 27 X T 27 MK (X122
is similar with regard to prayer, in that a one who is standing  yw11? 227 KT MY 12 YW 2277 XY,
outside the doorway cannot be included together with those  mppoRI K Y12 YW Ix MM YDX MY 12
praying inside. The Gemara notes that Rav disagrees with DMWAW OTPaRY YK A
Rabbi Yehoshua ben Levi, as Rabbi Yehoshua ben Levi

said: Even a barrier of iron does not separate between the Jewish people and their Father in Heaven.
Barriers are irrelevant with regard to prayer.

The Rambam and Shulchan Aruch rule that concerning ten men combining together to create a minyan,
the halacha is in accordance with Rav that all of them must be in the same place.?

Shulchan Aruch, Orach Chaim §5:13 20 AN | MY Inhw L3

All of the ten [that comprise the minyan] must be in one place, ~ M*YW1 TAX DIPN2 MWV Y2 MW Y
and the chazzan with them. One who stands in the entrance- RN 11 FINDIT TIN2 TAWM OAY MAX
way from the doorway outward... is considered outside. Yo Ly

According to this, it would seem clear that if even just one of the ten is standing outside, in a different
room, or in a different area than the other nine, they cannot combine to create a minyan. However,
there are a number of sources that indicate that there may be another factor that allows the creation of
a minyan even in these cases: If they can see each other.

The Shulchan Aruch cites this factor in the very next se‘if as a reason to be lenient in a case where someone
is standing outside the shul peering in through the window (even if it is high up). If those in the shul can
see him, then he can count as one of the ten.

Shulchan Aruch, Orach Chaim §5:14 T AN [ Y InwWY 4

One who is standing behind the shul and there is a window 1191 Df1"2"21 NDI3 N2 AKX TAWW N
in between, even if it is a few floors up, and even if it is not  P27IN 21 1"N 19D MNP TR0 MANYDN
four [cubits] wide, and one shows them his face from there,  qwyY oy 770X DWN 11D 019 FIRM
he combines with them to a total of ten.

According to this, if the person outside can see those inside, and they can see him, he can count for the
minyan despite not being in the same physical space.

Part of the basis for this approach is a similar halacha within hilchot zimun (the introductory paragraph
recited before Birkat Hamazon when three or more people eat together) where the Shulchan Aruch rules
based on the Rashba that if two groups of people are eating a meal separately but can see each other, they
can combine together in the same zimun even if they are sitting in different rooms or different houses.*

3. Thisis how Rashi understands the context of the machloket in the Gemara — as referring to whether someone standing outside the door can
count as one of the ten for the minyan. Tosafot, though, understand this as referring to an additional person who is not one of the ten but join-
ing an already existing minyan. According to Tosafot, the halacha in this case actually follows Rabbi Yehoshua ben Levi that one may answer
to a minyan even when one is outside (and this is the practical halacha as well).

4. Many of the Acharonim and commentaries on the Shulchan Aruch make reference to the Rashba and this halacha in hilchot zimun as a source
for the Shulchan Aruch. However, it is important to note that in the Beit Yosef, this halacha is cited in the name of the Orchot Chaim and Rav
Hai Gaon. Thus, even if one disagrees with the Rashba or the extension of the principle from zimun to tefilla (as indeed some Acharonim do,
as mentioned below), it seems that there were other Rishonim that subscribed to the idea as well.
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Shulchan Aruch, Orach Chaim 195:1 N:IXP "IN | My nw .5

Two groups that are eating in one house or in two houses, if W2 IX NN N2 MY2IXW MMan "Ny
some of this [group] see some of that [group], they combine  mBTVYM 1HX NX 19X DN JN¥PH DX DN
together for zimun, but if not, they do not combine... ..IDTVXM DIK XY DX T

However, the Mishna Berura notes that this approach of combining people in different rooms or places
as part of the ten simply because they can see each other is not accepted as widely as being applicable
within the halachot of tefilla as it is within the halachot of zimun.® He therefore recommends trying to
have all ten in one place if possible.

Mishna Berura, Orach Chaim 55:52 M AN | M2 MWN L6

Combines with them - Because even though there is a  X"MN PODIT W*T KT - DIAY 7I0EN
separation of a barrier between them, since he shows them  7m% 719717 1D DAY AXIRT 11 DDA
his face, it is similar to what is explained later in siman 195  px7 T TIVY T17XD 19702 RY IKIANY
concerning zimun that if some of them see each other, they 5y PDIVYNT 19X NX 19K PRI NN
combine together. If so, it is clear that those who stand in ST BMW NNTYA DTN DIWD 1759
the women’s section with a mechitza separating them with a Dwn ™MD DY XTI TN W NpoDnA

window and they show their face can be included as part of the .,
ten. And certainly, if there are ten aside from him, his prayer TTV72 W ORT W TIWY) DinY TI0Xn
is considered to be with a minyan. But even so, it is better N 2"BYNT 1Y MY 775N WM WY
if he is able to go down to the [main sanctuary of the] shul =~ W TTTW 15127 11717 X Hpia N 21
easily that he should do so, since there are some Acharonim 112101 1"Ti1 PV SV PRYINW DMANTN
who disagree with the basic halacha and hold that our issue Jm09 995 1T N YT
[of tefilla] is not at all similar to zimun.®

The same issue arises with regard to a number of other similar cases in the same siman. For example, the
Shulchan Aruch discusses a case where part of the minyan is outside the shul while the rest is inside. In
this case, he rules that the two groups do not combine together.

Shulchan Aruch, Orach Chaim 55:18 MmN | My w7

If some of the ten are in the shul and some are in the court-  T7TVY2 DNXP1 N1 N2 MWYA NXP OX
yard, they do not combine together. .O"D7VXN 0PN

Here too, the Mishna Berura notes that some allow this if they can see each other, but he appears to
conclude that it is best to be machmir (stringent) if possible.

S. Intruth, notall opinions allow for such combining within hilchot zimun either. See Biur Halacha 195:1, sw. citing the Rashbash, who limits this
halacha there as well, and the Bi'ur Halacha comments that this opinion may even seem more logical than the more lenient ones. Nevertheless,
it seems that the lenient opinion is accepted as the halacha within hilchot zimun.

6. This discussion is very relevant in shuls where men sometimes daven in the women’s section during the week. According to the Mishna Berura,
itis not ideal to include such individuals as part of the ten for the minyan, though they are considered as davening with a minyan if there are ten
in the men’s section without them. It should be noted that according to the Aruch HaShulchan, if the women’s section is an entirely different
room (or balcony), one who davens there is not even considered as having davened with a minyan at all. For more on this subject, see Piskei
Teshuvot (0.C. 55:26).
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Mishna Berura, Orach Chaim 55:57

And some are in the courtyard — The same is true even if nine
are in the shul and only one is in the courtyard. The Pri Megadim
writes that the cases of se’if 17, 18, and 19 are all referring to where

2 NP 7 YY N1PNEYT van MR - 9

120 0"IN | 12 mwn .8

"0 ONX DK T KT - T7TY2 DN
2"1DIT 2N .TATY2 T NDION N"aa
JPRW2 MM UM AN T PUOT KT

they cannot see each other, as if they can see each other, then  yoaon 1 i 7 PNTI2T 7T DK AT PR

TMT XA1T PDIVXN WHn O N2 WA
PRTI21PDN 1M wN 17Xp "o p
.9pn% wrw WO priTi mpn

even if they are in two separate houses, they combine, similar
to the case of zimun later in siman 195. But some are stringent
even when they can see each other, but in a case of need, perhaps
one may be lenient.”

It is worth highlighting that one of the sources who was lenient was the Chida in the Machazik Beracha
(cited in the Sha’arei Teshuva, 0.C. 47:15), who encountered a situation somewhat similar to that
which we find ourselves currently. The Chida was quarantined in a lazaretto (a quarantine station) before
entering Livorno, Italy, as this was the common practice at that time for travelers arriving from certain
parts of the world where infectious diseases were common.® He discusses a case where two groups of
Jews were being held in two separate buildings (with a guard in the middle) but were not allowed to walk
outside and mingle together. He rules that if the two groups can see each other while one is inside one
building and the other is outside, they can combine together to form a minyan. He explains that given
the situation, where otherwise they would not be able to organize a minyan for forty days consecutively,

there is room to follow the lenient opinions.

Machazik Beracha, Orach Chaim 55:11 N1 0N | 1272 prnn .9

Concerning a lazaretto that is commonly used in these cities,
if there are two groups who cannot come in contact with each
other, and six are in one building and four in another build-
ing... I heard from one rabbi... who was uncertain while we
were still there whether the four can be in front of the entrance
and combine [with the other six inside] to create ten since
they can see each other, or do they not combine? To me, the
common person, it seems... that they combine, since they
are unable to enter the building, and the guard is with them
in the open area in front of the entrance, and those inside the
building may not leave since the area outside is narrow and it
is also a public thoroughfare. In this case, where they cannot
be together because of the rules of the king and government
officers, and the four have tried to approach the entrance and
show their face, it is like showing one’s face through the window
[i.e., the case discussed in the Shulchan Aruch] where they
combine. Here too, it is similar. And it is even more so in this
case, since it is absolutely impossible for them to be together,

DX YN DMy DOIDw 10TINIRYA
a1 uh 01> DPRW DW MnD A wr
LM N2 TN DA Tww Wi
VTIVA 17 PHNDIW ..TAN 20 "Nynw
N 7 nno HeY Ny Y1y T oX oW
T NN T DRMW D TIwyY 1o
..TINT) VTN DT . DD DO OIN
N2Y 0910 DN 19N T DIDN0NNRT
MNoDa "0Y ITWA DRy MM N2
1D YN NRYY 1901 XY 22 WK DN
,07279 72Yn NI 03 YIna Y oDipnt
TR DAY 910 DIRT KON O
12 TNWT 1201 M TN W 7500 DYLn
DAY DX ONODT T NXAY TN
7191 77T 1D XD Y M, Do
PW Y21 KMNMDT M3 KO 080T
T 1Y 075 WA TWON KXY D NI

7. See Biur Halacha, who explains that the Gra and Mishkenot Yaakov, among others, are machmir not to count people who merely can see each

other but are not standing in the same place.

8. See www.wikipedia.org/wiki/lazaretto.
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and neither can approach the other. So since some poskim ~ DPDID 1D KI'NKT 11721 717 HX 111 277 XN
[permit this], it seems that one can rely upon them and not  p1" "3 1YVAN XY DY 7M0Y X7

be idle from davening with a minyan for forty days, and not STWITPY WY W K91 Maxa Yoonion
hear Kaddish and Kedusha.

How do we apply these sources to our situation at hand? It would seem that according to what we
have seen, in cases where the participants of the minyan are standing in their yards, driveways, or on
their porches with separations such as fences in between, it is a machloket whether they can combine
together to form the minyan if they can see each other, but there may be room to be lenient according
to the Mishna Berura when necessary. According to the Chida, there may be even more reason to be
lenient in allowing such minyanim in our case (when considered to be safe by the health guidelines),
where a large portion of the shuls around the world have been closed and there would not be very many
minyanim taking place otherwise.

Other Problematic Separations

Another consideration that must be addressed is that within the continuation of the above-mentioned
halacha in hilchot zimun (that serves as part of the source for allowing people who can see each other to
combine together), the Shulchan Aruch records an opinion (of Rabbeinu Yona) that one cannot combine
groups together who are separated by a reshut harabim (public domain or thoroughfare).

Shulchan Aruch, Orach Chaim 195:1 N:IXP 07K | 1Y 109w .10

Some say that if a public domain separates between the two ~ NpPDDHN 0277 MW OXW MKW "M wWN
houses, they never combine together. MY DIwA PPHIVXN 0PN DN W A

The Mishna Berura adds based on the Taz that the term “reshut harabim” is not limited to a public
thoroughfare. Rather, any thoroughfare, even private, creates a separation that would prevent the
individuals on either side from combining to form a zimun.

Mishna Berura, Orach Chaim 195:7 T:AXP A"IN | 1112 mwn .11

A public domain, etc. — The Taz writes that this does not MW XPITIRY 170 2N - 191 0270 MW
apply only to an actual public thoroughfare, which is sixteen 1771 X177 MK, 1”0 2M1 KW Wnn 0270
cubits wide,” but the same is true for a private path that sepa-  qwox1 D'NMA PPoON T Yaw WwrwH
rates between them. It is possible that that is only when it is MWAT NI 02 V1A KNTW KT
fixed there even during the rainy season [when sometimes

dirt paths disappear due to the rain].

If the opinion of the Taz and Mishna Berura is accepted, then we might assume that a street or even a
sidewalk constitutes a separation for these purposes. Therefore, one could not have half of the minyan

9. See, eg, Shabbat 6a, where this is given as the main criteria for defining a reshut harabim.



17271 Kamx 2 NP A YY NNaY van mMTpy - 11

standing on their porches or on the sidewalk on one side of the street and the other half on the other
side of the street. This approach seems to be the approach of the Minchat Yitzchak concerning forming
a minyan in a park or similar area, where he says that the participants should be careful not to stand on
two sides of a path.

Lol Responsa Minchat Yitzchak 2:44 TH: | pAXY NN N"Mw .12

Concerning people who daven Mincha and Maariv in the field
in the summer, how far away can they be in the open that they
combine to form a minyan... but in my opinion, one must
be careful that sometimes people who daven in the fields
such as in places where they travel to get fresh air [i.e., the
countryside], it is common that there is also a walking path,
and they do not want to block the traffic, so those davening
split up so that some are on one side of the path and some
are on the second side, and the path is in between them. In
that case, one can say that they do not combine, according
to what it says concerning zimun in the name of “some say”
(who is Rabbeinu Yona)..."

2MYN1 MmN YR YHonnt DYWINA
o T DI NeaY oY1 D Twa
MYTY OYIN..NY 0DNY 1w, owa
0 1TWwA 095NN DMYD NDT M W
W MW MK ND'RWY DYONIW Mnipna
XYW DN¥121,0TX M2 717709 v 27 nw
TN, Y9000 DPYNNn 79 NK 20YY
N2Yn TR PAwn YW AN N2YN DWIN
W INT DT Ynawm Yawn Hw win
VY NIPRT 710799, 0797080 DPNT Y

(71271 NI MINW M W Dwa i

The Opinion of the Contemporary

Poskim During the Coronavirus

What have the contemporary poskim so far said about this issue? There have been a variety of opinions
suggested concerning this issue from a strictly halachic perspective (see below for other important
practical considerations). Rav Asher Weiss addresses this question in a volume of Minchat Asher
related specifically to issues of the coronavirus. He rules there that such minyanim are important to
arrange (when done in a manner sanctioned by the health guidelines) and permits forming a minyan
from a number of nearby porches separated by a stairwell, small walkway, or private playground, but
not across two sides of the street.

YoM Minchat Asher, Responsa Concerning

the Corona Pandemic, Siman 25"

Concerning the question asked by many due to the outbreak
of the coronavirus and the serious concern of infection about
davening in a minyan in the shuls, whether neighbors can
daven together on the porches and yards of their homes and
combine for a minyan when they see each other where each
person is standing on his own porch or in his own yard...

MY NW | AWK NMN.13

13 TA0 ,11Mpii Nban

TPT NYM MLWDHNT 2PY 021 NYXWA
2280 NYHN2 MpaTan YT wwnm
595niH Y12 DMOW 0N LN N2
1Y 570X DTPN2 NMAXM NMoDINA
NODIAN TAX Y2 77 NN 17T DK DT WK

LA XM

10. He then quotes the Taz mentioned above as well as the sources that extend the same idea to tefilla.

11. This volume of Minchat Asher is available online at tinyurl.com/tz6minchatasher.
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It states in Orach Chaim that “one who stands behind the
shul...” This halacha is ruled definitively in the Shulchan
Aruch and not based on doubt. And when we find an explicit
halacha in the Shulchan Aruch, and the Rema does not
disagree, and the... Taz and Magen Avraham supportit...
one who disagrees with them is like disagreeing with the
Divine presence, and we disregard him, especially where
this [the opinion of the Shulchan Aruch] is also the opin-
ion of the Pri Chadash, Pri Megadim, and Mishna Berura. ..
The bottom line is that since we are dealing with a time of
need, the halacha should be that it is permitted to form a
minyan via a courtyard or porch even lechatchila (ab initio)
when they can see and hear each other.

But I was asked by one rav about porches on two sides of
the entrance to the building and the stairwell between them,
whether they may combine together even in this case. It
would seem that one should apply what is written clearly
in the Shulchan Aruch (0.c. 195:1) that some say that if the
public thoroughfare separates between the two houses,
they do not combine. And we must consider in our case
whether a staircase is considered like a public thorough-
fare, though the Taz writes that it is not limited to a public
thoroughfare. .. but this is all concerning zimun for Birkat
Hamazon, but concerning tefilla, we do not see that any of
the poskim discussing this halacha in siman S5 about those
that see each other combining distinguish between whether
a public thoroughfare passes between them or not. And
moreover, it seems from the Machazik Beracha that even if
there is a public thoroughfare, they combine..."

But in practice, I am not certain enough to be lenient that
they may combine even if there is a public thoroughfare in
between, since if we have derived this halacha from zimun,
then it must be limited by the limitation that applies there.
But if there is only a private thoroughfare, one may be
lenient, since the words of the Taz are novel even regard-
ing zimun. And if there is only a small passage, staircase, or
children’s playground for the residents of the building alone,
there is even more room to be lenient that it certainly does
not serve as a separation.

Tzurba M’Rabanan

TNAN TAYW M (1) 07N NN 10

YT AWRD,POOT TY Y K nubmm
170 .19V PHN XY XDm LYW nwnon
SV PYIND OMYY PYIM .. AT POMIN KN
NYT D2 PDW VIO PAMWNA PRI DY
MO ...7 T2 MHWNM DTN M9, WIn Mo
AN MY W PV PR NYWAW 170 12T
TN YT TWY 0 9185 TWOHNW 17°Mn5%
JTONK NN 9N DMWY DK IWRD NI0DIMm

T MWNRW MODIN,TAN 270 "NYNWI N
AN DN 017272 NUATRN T aY 0750
71T W2 1IN0 .ODINY MWDK XA N 702
DMMIN WT (R:1XP) 920 2and K75 X917
1K DN MW P2 NPpODN 000 7T DX
72Yn ON 7T IT2 YD W .DD0Nn
aND (2XP) TMOM DM T N NN
177229 1171 90 DINK ... T KP1TIRDT
XY 190N M550 7229 N, TRn NoN2a Pt
12702W 1T 199772 DPOID AT YO NN
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Thus, Rav Weiss rules like the lenient opinions except when a street or public thoroughfare separates

between the participants.

12. This refers to the line in the Machzik Beracha quoted above that states, “and those inside the building may not leave since the area outside is

narrow and it is also a public thoroughfare”
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Other poskim, such as Rav Moshe Shternbuch and Rav Shmuel Eliyahu,  also have taken the position
that these minyanim are permitted in theory in our situation, though Rav Shternbuch suggests that
the chazzan stipulate that the Chazarat HaShatz is a voluntary tefilla if the halacha is that this does not
constitute a minyan. In addition, he does not permit if even a small walkway or private thoroughfare
separates between the participants, unless they are standing on a porch higher than ten tefachim.'

Lo Rav Moshe Shternbuch 'S 712VW AWwnN 1711.14

The people of Israel are currently davening in their homes
in private in most places in order to avoid any potential
danger, and Hashem will certainly give reward to those
who refrain from davening with a minyan just as if they
had davened with a minyan...

In places where there are ten neighbors who see each
other through a window or the porch and they can all hear
the chazzan standing in his house, they may combine to
form a minyan through the mechanism of them seeing
each other as explained in the Mishna Berura 55:48. .. [it
is true that he writes. .. that it is better to be stringent...
but in our case, which is considered a time of need, one
may rely upon this. .. ]

But it seems that since the Rashba himself only wrote this
as a possibility, and there are a number of Rishonim who
disagree with the Rashba... if so, it is appropriate for the
chazzan to add a provisory that if they do not combine,
the tefilla will be a voluntary one [nedava]...

In a case where a pathway separates between the houses,
it seems that in this case of need, one may be lenient that
they combine, but only those who are standing on porches

higher than ten handbreadths. ..
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Rav Yosef Zvi Rimon of Alon Shvut notes within his detailed instructions on this question that in an
outdoor minyan where everyone stands on the sidewalk or street in front of their house at a significant
distance from each other (more relevant in Eretz Yisrael than in the Diaspora), the issue of a separation
of a public thoroughfare is less problematic, since the minyan itself is being held on the public premises.

13. See www.srugim{o.il/ 2p=436525.

14. Many of these rulings (which as noted are mostly available online) also address the question of how many of the participants must see other
in order for the minyan to be valid, and most agree that the chazzan must be able to see all of the participants (based on Shaar HaTziun, o.c.
195:6 concerning zimun), though the rest of them do not have to all see each other. They also address if and how birkat kohanim (the priestly
blessing, performed daily in Eretz Yisrael) should be performed as well as how to conduct a safe and halachically acceptable Keriat HaTorah.
However, these are beyond the purview and space limitations of this shiur.

15, The full-length letter can be viewed at www.jdn.co.il/health/1305860.
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2o Rav Yosef Zvi Rimon, “Tefilla

» 16

During the Corona Reality

Concerning a minyan on the sidewalk, if there are ten who
see each other (or who see the chazzan), one can daven
regularly including Chazarat HaShatz, Keriat HaTorah, and
Birkat Kohanim, even if there is a street that passes between
the two groups, since they are all in the same location — the
public domain - and therefore there is no separation whatso-
ever, especially where no cars pass by [relevant especially on
Shabbat in some places] and one can stand on the street itself.

Tzurba M’Rabanan
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Some poskim, such as Rav Hershel Schachter and Rav Yitzchak Yosef, have been opposed to such
minyanim on strictly halachic grounds based on the opinions who are more stringent in the Acharonim.
Rav Schachter also adds that even an outdoor minyan should be discouraged due to the danger involved.

2o Rav Hershel Schachter, Piskei Corona

» 17

14, “Forming a Minyan Outside

In a case where everyone davens alone in his house on the
porch and all the porches are nearby, such that some of
them see some of the others, some have suggested that they
constitute a minyan in order to recite devarim shebikedusha
and Chazarat HaShatz based on the Mishna Berura (55:57)
who concludes that perhaps one may be lenient in a case of
need. His language here is taken from the Sharei Teshuva in
the name of the Chida, who concludes that forty days should
not pass without saying Kaddish and Kedusha.

But this leniency is very difficult, since it all stems from the
halacha in the Mishna in Berachot (50a) concerning zimun,
and the Rashba is uncertain whether this notion of some
seeing others applies also to devarim shebikedusha. .. and
the implication of all Talmudic sources is that for devarim
shebikedusha, we require all ten to be in one room. And the
leniency for zimun with ten is because zimun with Hashem’s
name is not considered a davar shebikedusha. ..

It should certainly be discouraged for people to make a
minyan outside on the lawn even if they maintain the mini-
mum distance recommended by the health department,
since one should not place himself even into a situation of
a doubtful sakana in order to daven with a minyan.
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16. The full-length article can be viewed on the JCT (Machon Lev) Beit Midrash website at tinyurl.com/tz6ravrimon.

17. The full-length letter can be viewed at www.torahweb.org/torah/docs/rsch/RavSchachter-Corona-8-Mar-31-2020.pdf or at

www.yutorah.org/lectures/lecture.cfm/951048.
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2o Rav Yitzchak Yosef, “May One Form
a Minyan From Multiple Porches?” '

We have been asked many questions in recent days by
community rabbis in Eretz Yisrael and the Diaspora concern-
ing tefilla b’tzibbur, what is permitted and forbidden in form-
ing a minyan... 1 begin by stressing again that according to
daat Torah, one is obligated to listen to the instructions of
the Ministry of Health...

Concerning joining together for a minyan is different loca-
tions, such as a number of porches, or yards of houses,
and the like, such that in each location there is less than a
minyan, but when joining them all together there are ten
people, in practice one should not rely on this at all for
forming a minyan. One should not have Chazarat HaShatz,
remove a sefer Torah, or recite Birkat Kohanim, since there
is concern for a number of berachot in vain. This is the opin-
ion of the majority to nearly all the poskim, both Sefardim
and Ashkenazim..."”
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A third group of poskim, including Rav Shlomo Miller of Toronto and Rav Azarya Ariel of Jerusalem,
take a middle position that these types of minyanim are permitted, but berachot may not be recited (such
as Chazarat HaShatz and Keriat HaTorah) due to questions of safek berachot. They also both stress the
importance of following the health guidelines and canceling the minyan if this is not possible.

YoM Rav Shlomo Miller 2° 15 anbw 2718

April 21st, 27 Nissan

I have previously written that it is clear that one must care-
fully adhere to the rules of the country and the instructions
of the doctors and to follow all of the distancing rules that
have been instituted... and this includes not to gather
together in one place to form a minyan, even if part of the
minyan is in one place. This is for two reasons, first due to
the increased danger of gatherings even if distancing is prac-
ticed, since many are not sufficiently careful, and second,
that gatherings for minyan increases the desecration of
Hashem’s Name and enmity against the Jews...
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18. The full-length ruling and explanation can be viewed at tinyurl.com/tz6ravyosefporch.

19. Rav Yosef acknowledges that the Mishna Berura may allow it, but argues that many other Ashkenazi poskim do not, and those who do not

specifically follow the Mishna Berura on all matters should be stringent here.

20. The full-length letter is available at www.thelakewoodscoop.com /news/2020/04/hagaon-rav-shlomo-miller-shlita-weighs-in-on-porch-

minyanim-letter.



16 - Halachic Perspectives on the Coronavirus II

But we have verified that according to the law and medical
guidelines, one who wishes to form a minyan on porches may
do so (provided there is sufficient distancing). But this is
only. .. if every person stands on his own porch only and no
one gathers together at all. .. and one may not allow anyone
from the outside to participate in the minyan. And if these
rules are not followed, then all minyanim must be banned. ..

My opinion is also to be stringent, like that of the Av Beit Din
of Bnei Brak, Rav Shevach Rosenblatt, that one should not
recite Chazarat HaShatz or Keriat HaTorah or other berachot
that require a minyan, since there is a dispute whether it
can be formed through seeing each other alone. If so, it is
apossible beracha in vain. Rather, they should join only for
Kaddish and Kedusha. Therefore, these porch minyanim
should be organized only for Mincha and they should daven
a short Mincha [i.e., not with a full Chazarat HaShatz, but
where the chazzan recites only through Kedusha aloud and
then everyone continues silently].

oM Rav Azarya Ariel, “Yeshiva” Website,

“Porch Minyanim” *

Given the difficult situation in which we find ourselves, one
may form such a minyan, provided the neighbor who can see
everyone serves as the chazzan, and provided everyone can
hear him. But since there is some uncertainty regarding this
ruling, it is better that the Chazarat HaShatz at Shacharit
and Mincha be shortened [i.e., recite through Kedusha
and then privately] to prevent a beracha in vain. A critical
condition to form such a minyan is that all the participants
follow the safety instructions without cutting any corners.
If a “visitor” is noticed in one of the buildings who does
not live there, or if there is concern that this may occur, one
should immediately disband the minyan.

Tzurba M’Rabanan
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A fourth approach to this issue is that no outdoor or porch minyanim should be formed due to the
practicalities of forming them in a manner that is deemed safe and meet the approval of local health
guidelines. Even if they are arranged properly in one location, others elsewhere may stand too close
together, allow additional visitors to join, or not carefully follow the guidelines in other ways, thus potentially
endangering the public. Due to this overall concern, they feel strongly that all such minyanim should
not be allowed in any form until conditions have improved, even if the federal law and health guidelines

21, This ruling can be viewed on the “Yeshiva” website at www.yeshiva.org.il/ask/121384. See also another ruling there on the same issue at
www.yeshiva.org.l/ask/121398.
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do allow for them. This has been termed “a lo plug for pikuach nefesh,” an across the board ban (even
when permissible) in order to safeguard lives. This approach has been encouraged by poskim such as
Rav Mordechai Willig and Rav Yitzchak Berkowitz,>> and has been accepted as the proper one during
much of the current crisis in many places across the world.

In concluding this section, we must stress that this has been a brief review of the issues involved in
outdoor and porch minyanim from a mostly halachic standpoint.?* Concerning the practical situation
and guidelines, since every location is different, and the situation and guidelines change frequently, one
must of course follow the most up to date guidance of local rabbinic authorities at all times.

22. Rav Willig, Rosh Yeshiva and prominent posek at Yeshiva University and rav in Riverdale, N'Y, has taken this position concerning New York
City (which has been extremely hard-hit) in conversations with him concerning the issue, while Rav Yitzchak Berkowitz, Rosh Yeshiva
at Aish HaTorah, Jerusalem, expressed similar sentiments concerning Jerusalem as well in an article at www.theyeshivaworld.com/
news/general/ 1851578 /minyanim-an-observation-by-rav-yitzchak-berkowits-shlita (written after Israel began allowing outdoor minyanim
again of up to nineteen people). Such an approach is also reflected in the ruling published in the following article: www.thelakewoodscoop.
com/news/2020/04/breaking-lakewood-poskim-ban-all-minyanim-including-on-porches-visits-within-lakewood-also-banned (though
there has been some controversy concerning this ruling in Lakewood). The logic used certainly extends to other communities across the
world as well.

23. See additional sources and discussion at www.torahmusings.com/2020/04/are-porch-minyanim-kosher and tinyurl.com/tz6hamichlol.
Another issue that must be taken into account is the possibility of a davar tinuf (unclean object) located in between the participants. This
is discussed in the next section, and some of the ideas discussed there and in the sources cited in footnote 28 may be relevant here as well.
However, garbage cans may not always be included in this halacha according to modern poskimm. See Piskei Teshuvot (0.c. 79:8).
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RESPONDING TO A MINYAN
SEEN OR HEARD ONLINE

Another question that has become quite common recently since the number of live minyanim has
temporarily decreased is whether it is permitted to respond to a minyan that one listens to on the phone
or views over a live video feed like Zoom or another online platform. May one respond to Kaddish, Kedusha,
or a beracha when heard in such a fashion?*

The essence of the question here is whether one may respond to a beracha or other davar shebikedusha
that one cannot hear directly from the other person, but one knows is being recited at that moment. It
would seem from a passage in the Gemara in Sukka concerning the great shul in Alexandria, Egypt that
it would indeed be permitted to respond in such cases.

(n ]l Masechet Sukka 51b +NXJ 1910 NOON.20
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were six hundred thousand men and another six hundred
thousand men in it, twice the number of those who left
Egypt... And there was a wooden platform at the center.
The sexton of the synagogue would stand on it, with the
scarves in his hand. And because the synagogue was so large and the people could not hear the communal
prayer, when the prayer leader reached the conclusion of a blessing requiring the people to answer amen,
the sexton waved the scarf and all the people would answer amen.

It seems from the Gemara that although many of the worshipers could not hear the actual beracha of
the chazzan, they responded amen anyway since they knew based on the scarves exactly when the
beracha was recited. This is in fact the conclusion of many poskim, including Rav Moshe Feinstein, that
it is permitted (and maybe even required) to respond to a beracha or tefilla heard on the telephone.

Lol Responsa Igrot Moshe, Orach Chaim
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24. For more background on this question, see the following article by Rav Daniel Feldman (Rosh Yeshiva at Yeshiva University and rav in
Teaneck, NJ) at www.traditiononline.org/the-virtual-minyan, where he cites many additional relevant sources and articles (the article was
written a number of years ago).
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phone, since it is logical that she fulfills her obligation
this way, as I wrote in Orach Chaim 2:108 concern-
ing reading the megilla, and the same is true about
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havdala. .. and one should likewise respond amen to .pDDN IRDXAPTN ¥V INBYHYL ™Y
a beracha heard over the telephone or microphone

due to doubt.

Although Rav Moshe's allowance of fulfilling havdala over the phone (or other electronic devices) was
clearly only intended for cases of need, it seems from the last line that he would agree that any time one
hears a beracha electronically, one may (and perhaps must, due to doubt) answer amen.

However, one could respond that such permission based on the Gemara in Sukka applies only when one
isin relatively close physical proximity to the minyan or the one reciting the beracha. But if one is far away
and hears the beracha digitally, perhaps the Gemara would not sanction this practice. This approach is
taken by Rav Shlomo Zalman Auerbach.

Lo Responsa Minchat Shlomo 1:9 VX | TYW nmn nMw .22

I also saw in the Metzudat David of Rav Feldman who
writes in the Kitzur Shulchan Aruch, Hilchot Megilla:*
“Concerning whether a person is permitted to answer
amen after hearing another recite a beracha on the
telephone, see the Responsa Minchat Elazar and
other Acharonim that discuss this.”* But according to
the ideas we have suggested [earlier in the piece], it
would seem that hearing in this manner has the status
of waving the scarves that took place in Alexandria of
Egypt, which was considered knowing which beracha
the chazzan was writing but no more. Accordingly, it
seems that one should not recite amen on a beracha in
which he is obligated in to fulfill an obligation. And
even concerning a beracha that the listener is not obli-
gated to recite to fulfill an obligation, it is also possi-
ble that only one standing in the shul or even nearby
and hears the repetition of the chazzan [for Shemoneh
Esrei] or other berachot via an amplifier should follow
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the congregation and respond amen, since it is like Alexandria in Egypt. But this is not the case when one
stands far away and hears a beracha over the telephone, where it seems in my humble opinion that one should
not answer amen at all on any beracha, and one who does is considered to have responded amen in vain, since
he hears the beracha from a membrane and not from a person...

A third approach is offered by Rav Ovadia Yosef (Yabia Omer, Vol. 5, 0.C. 11:4, Yechaveh Da’‘at 3:54) that
although one may not fulfill any obligations through hearing a beracha or other mitzva recited through
the phone or other electronic means, one may respond to it.

25. This refers to an edition of the Kitzur Shulchan Aruch published by Rav David Feldman (1884-1955) with commentary by him on the bottom
of the page. It is available at www.hebrewbooks.org.

26. The Minchat Elazar and others suggested that it is permitted to respond to a beracha heard by phone.
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It seems, then, that it is a machloket of contemporary poskim whether one may respond to a beracha
heard through electronic means such as a phone, the internet, etc.

Another consideration that is considered by the poskim is whether the presence of a smell or person is
considered a halachic separation between the source of the beracha and the one responding that does
not allow him to do so, the same way that one may not recite a beracha in an unclean location. The
Shulchan Aruch rules that according to some, it is forbidden to recite a davar shebikedusha or respond
amen in such a case.

Shulchan Aruch, Orach Chaim 5§5:20 2 AIN | MY w23
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According to the opinion of the “yesh omrim,” if one hears a minyan inside a shul reciting a davar
shebikedusha but an unclean object (e.g., feces) or a gentile is located in between, he may not respond.
The Mishna Berura explains that according to this opinion, one may not even respond amen to a beracha
heard in this case.

Mishna Berura, Orach Chaim 55:63 A0 N”IN | 17112 MIwn .24
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Is the halacha in accordance with this opinion? The Mishna Berura notes that the matter is not entirely
clear-cut. Therefore, he rules based on the Chayei Adam that one may answer yehei shemei rabba to
Kaddish and respond to Kedusha, but may not respond to Barechu, which involves reciting Hashem'’s name.

Mishna Berura, Orach Chaim 55:62 20:1) 0”IN | 17172 Mwn.25

And some say that — Since the Shulchan Aruch writes this ~ TIWY2 71 T V" IWiT ANDTN - PIsw K™
rule using the language of “some say,” it seems that it is not YW 19119 KP'OD KXY 71 " TT VNWN K™
definite [that it is accepted as the practical halacha], and that  159"p X97 77237131 XD V"V P01 NN
also seems to be the case from the Rema (79:1) who does 9737 ANOW X"MA 1PV1 DW XA 2" wnol
not hold t.his way, as the Magen Az‘mham writes there. See HAX BYPIDD P T IV T TN
the Chayei Adam who'wrltes ’that it seems to me th.at one W wiAba P I XY 1972
may answer amen, yehei shemei rabba and Kedusha, which are
just verses, but one should not answer to Barechu,” and see
the Levushei Serad.

Given that there will often be some separation of this type in the case of a live video stream between
the minyan and the one watching it, does this mean that one should never respond to a minyan when
watching it on the internet (or listening by phone)? The answer according to many poskim is that the
cases are different, as the electrical wires in the air or under the ground that are used to convey the
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electric signals do not come near unclean objects. Therefore, one may still respond to any beracha or
other davar shebikedusha without concern of this question. This approach was suggested by Rav Kook in
his responsa Orach Mishpat, and a similar answer was given by the Minchat Elazar (2:72), the Chassidic

Rebbe of Munkacs, and is accepted by many other poskim as well.

2o M Responsa Orach Mishpat,
Orach Chaim, Siman 48

Concerning whether one may respond upon hearing
Kedusha or Barechu over the telephone or radio. .. concern-
ing the opinion of the “yesh omrim” in the Shulchan Aruch
(0.c. 55) that there must not be a dirty area or idolatry...
one can say that since the radio or telephone retain the
sound through machines, it is considered as if the sound
does not pass through anywhere else... so long as it does
not materialize into a sound that can be heard.”
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Nevertheless, as mentioned above, Rav Shlomo Zalman Auerbach would still be machmir even aside
from this issue due to the distance between the beracha and the one answering.

In the current situation created by the coronavirus, where in many cases the only way that some people
will be able to participate in a minyan in some form and respond to Kaddish and Kedusha is through
watching or listening to a minyan through a livestream online, many poskim, including Rav Yaakov Ariel,
Rav Asher Weiss, Rav Yosef Zvi Rimon, and Rav Noam Maizels have allowed responding to berachot
and other devarim shebikedusha in this manner based on the more lenient approach, though some
suggest reciting the pesukim of Kedusha with the te'amim (cantillation used when reading the Torah).?®

Lol Minchat Asher, Responsa
Concerning the Corona Pandemic *

Many people are asking about using a telephone or other elec-
tronic means to answer amen, to Kaddish, Modim Derabanan,
and also participating in a siyum this year on Erev Pesach
[for the firstborn]... therefore [due to the pandemic], tens
of thousands of Jews all over the world, in the U.S., Europe,
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27. Rav Kook also discusses the possibility that the halacha does not follow this opinion. In addition, he suggests that one should ideally avoid
placing oneselfin a situation where one hears berachot and tefillot in this manner. However, in the current situation he may very well agree that
doing so is permitted lechatchila, similar to some of the poskim quoted below.

28. RavRimon’sruling (in English) is available at www.kolcorona.com/minyanim, where he allows responding to devarim shebikedusha, but like
Rav Asher Weiss quoted below; suggests reading the pesukim of Kedusha with their cantillation, similar to when one davens alone (see the
next section of the shiur). Rav Yaakov Ariel’s opinion is stated in brief at www.yeshiva.org.il/ask/121213. Rav Yitzchak Yosefis also lenient;
see www.93fm.co.il/radio/372999 for the ruling (which was already given a number of years ago as a leniency in times of need); see also
the 5775 edition of Yalkut Yosef, Yamim Noraim p. 17. Rav Hershel Schachter also allows, as recorded in a special video conference for the
coronavirus, around 15 minutes in (the link is available at www.halachipedia.com/index.php?title=Halachot_Related_to_Coronavirus
#Answering_Amen, footnote 24).

29. The complete ruling is available online at tinyurl.com/tz6rawamen.
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and Eretz Yisrael have closed the shuls, and many are
davening alone. .. concerning the question of using the
phone and other means, it is permitted answer amen. The
Gemara in Sukka relates that in Alexandria in Egypt, a
large group of people gathered, and it was impossible
to hear the chazzan. They waved the scarves so that
people would know when they finished the beracha
in order to answer amen. When we hear berachot and
tefillot on the radio and through other means that are not
live but by recording, there is no significance to answer-
ing amen. But when it is in real time, one can say amen,
yehei shemei rabba, and modem derabanan. Concerning
Kedusha, in my humble opinion, it is proper to have in
mind that one is reciting pesukim from Navi... but one
can answer to Kedusha as well by phone.

2> Rav Noam Maizels, “Yeshiva”
Website, “Is it Permitted to

Respond Amen Via Zoom?” *°

Question: Due to the corona, we are organizing an
evening using Zoom with shiurim, reciting berachot, and
responding amen for the success of the Jewish people.
Is there any problem with this? In this manner, one can
see and hear everyone temporarily [assuming their video
and audio are on].

Answer: First of all, yasher koach on the wonderful initia-
tive! In the current situation, one can do so lechatchila.
Although some poskim were concerned with saying amen
in similar cases, many of the great poskim held that one
can respond amen by phone or radio (when it is live), and
certainly they would say so using the improved Zoom
[where everyone can see each other]. But this should be
limited to our current conditions, where unfortunately we
cannot meet together in person. But when the pandemic
is over, this type of program should be done in person.

Tzurba M’Rabanan
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30. The expanded answer with explanation and sources (many of which are the Acharonim referenced above) can be found at www.yeshiva.org.l/

ask/121362.
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MAKING A MINYAN USING
ONLINE PLATEFORMS

If one concludes that it is permissible to respond to berachot, Kaddish, and Kedusha in these situations,
the next question that may be (and has been) asked is whether there is any grounds for creating a
“virtual” minyan where everyone is in their own home but they daven together on Zoom or another
online platform. Although this may be a helpful idea to strengthen the community’s participation in
tefilla, may Kaddish, Kedusha, and Chazarat HaShatz be recited here?

This question has been raised in the past few months by many across the world who wish to participate
in a minyan (especially when needing to recite Kaddish for a deceased relative) but have no live minyan
to attend. There has been some discussion of permitting this based on the fact that we saw above that
if the participants see each other, they may join together to create a minyan even if they are located in
different places (e.g., a different room, outside, etc.). Thus, in this case, the participants are not in close
proximity, but they can see each other if their video is turned on. In addition, some have noted that the
Aruch HaShulchan holds that the basis for the leniency of combining people in different locations for a
minyan is seeing their face, since the Shechina (Divine presence) rests upon a person’s face.

Aruch HaShulchan, Orach Chaim 55:20 2 AN | w29

Our teacher the Beit Yosef writes in se’if 14: One who is stand- ™ 7" YD1 701" N2 1227 2N
ing behind the shul and there is a window in between, evenif 1151 D1""21,ND271 N2 ™MINX TAYW
it is a few floors up, and even if it is not four [cubits] wide,and 319 117 19BK LTI 105 A1 190K
one shows them his face from there, he combines with them 10X - DWN IO 0 XTI YIIX
to a total of ten. This is what he brings in his great work [the
Shulchan Aruch] in the name of a Gaon, see there. He holds
that regarding this matter, seeing a person’s face is considered
like [seeing] their whole body. And perhaps it is because the 25T TPOT TWORI A 532 i Y3
Shechina is present in every gathering of ten, and the primary NRAWA "1, XMW RNPOW WY 72
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If the Shechina can be seen upon a person’s face, then perhaps, some tentatively argue, ten people
gathering together for an online meeting who have their videos on may create a minyan as well.*'
Rav Eliezer Melamed has also been quoted as allowing such a gathering online in order to say Kaddish
and possibly Barechu.

31. Rav Ronen Neuwirth, formerly the head of the Beit Hillel organization of rabbis in Israel, has tentatively suggested this idea (combined
together with the ruling of the Chida discussed earlier) to allow reciting Kaddish in this manner, though he states that other rabbanim
must agree in order to rule this way in practice; see www.inn.co.il/News/News.aspx/432138. In addition, Rav Binyamin (Benny) Lau
has written that Rav Eliezer Melamed, author of the Peninei Halacha series also told him that this may be relied upon concerning recit-
ing Kaddish (and possibly even Barechu), since no beracha or recitation of Hashem’s name is involved. See g.kipa.co.il/956904/1 and
blogs.timesofisrael.com/can-kaddish-be-said-in-a-virtual-minyan, which are the sources of the quote of Rav Melamed in the text.
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YoM Rav Eliezer Melamed, “Can Kaddish
Be Said in a Virtual Minyan?”

1. Due to questions regarding the exact definition of the terms
“makom” (place) and “kol” (voice) in the context of communal
prayer, it is impossible to define a group of people who have
gathered for a virtual service via Zoom as a quorum of ten for
any of the prayers that are considered to be “devarim shebikedu-
sha”that require a minyan.

2. The recitation of the Mourner’s Kaddish (Kaddish Yatom)
and of the Rabbi’s Kaddish (Kaddish Derabanan) is not consid-
ered to be a recitation of a “blessing in vain” (“bracha l'vatala”).
Therefore, a virtual meet up can be considered a kind of minyan
for the recitation of these prayers.

3. In a time of great need, when there is value for the entire
community to pray together virtually, reciting “Barechu” before
the recitation of the blessings leading up to the Shema is not
considered to be a “blessing in vain.” It is therefore permissible
to say Barechu at a virtual prayer service.

Tzurba M’Rabanan
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However, the vast majority of contemporary poskim reject such an idea and assume that a minyan clearly
requires a physical gathering of ten people who can see each other in actuality (even if located in different
places according to some, as discussed earlier), not just virtually. This is the opinion of Rav Asher Weiss,
Rav Yaakov Ariel, Rav Yosef Zvi Rimon, and many others.*?
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YoM Minchat Asher, Responsa Concerning
the Corona Pandemic 24 3
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...But if they pray together and even hear each other, and one
serves as a type of shaliach tzibbur, and completes each section
aloud, this is very nice, even though it is obvious and clear that
they cannot combine together in this manner to recite the repe-
tition of the chazzan or any other davar shebikedusha [sections
of tefilla for which ten are requires, such as Kedusha].

32. Others that have given this ruling explicitly in the current situation include Rav Hershel Schachter (in the video conference referenced above
in footnote 28), Rav Shlomo Aviner (see link in the Halachipedia entry referenced above in that same footnote), Rav Yitzchak Yosef, and Rav
Chaim Pinchas Sheinberg (ina response given years ago at www.ohredu/ask_db/ask_main.php/21/q1/ ). Interestingly, Rav Schachter rules
(www.torahweb.org/torah/docs/rsch/RavSchachter-Corona-29-April-23-2020.pdf ) that birkat hagomel, which is also generally recited with
aminyan, may be recited via Zoom or videoconference since the nature of this beracha is different than regular tefilla btzibbur.

33. Alarger section of this response is quoted below concerning davening alone at the same time as others in the community.
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2o Rav Yaakov Ariel, “Yeshiva”
Website, “Davening With a Minyan

34

Via Livestream”

Question: Is tefilla [i.e., a minyan] formed via livestream
considered to be davening with a minyan?

Answer: No. A minyan must be in one place. But one may
listen to a live-stream davening and answer amen.
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Y>3 33. Rav Yosef Zvi Rimon

Where there is no minyan in one place: If even upon gathering via the internet, there still is no minyan

[i.e., if the minyan can only be formed via the internet but not with ten people in one place physically], it
is difficult to say that this is considered a tefilla b'tzibbur... Therefore, one cannot say Kaddish or Kedusha.
Nevertheless, [even the gathering of individuals via the internet] has a certain degree of worth as it unites
all of Israel in their approach to davening (similar to what Rishonim wrote with regards to the Nusach of
davening, which functions to unite all of Israel before their Father in Heaven - the same would apply here.)

34. Available at www.yeshiva.org.l/ask/121213.

3S. This quotation is taken from www.kolcorona.com/minyanim.
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DIFFERENCES IN THE TEFILLA
WHEN DAVENING ALONE

In the second section of the shiur, we will address some of the changes made in the tefilla when one
davens without a minyan. There are a number of sections of the tefilla that are either not said in private
or are slightly different. Aside from the more well-known portions omitted such as Kaddish, Barechu,
and Chazarat HaShatz (which we will not address here), there are also some lesser well-known ones.

Differences in Tefilla During the Week

Kedusha with Te'amim

There is some dispute among the Rishonim whether an individual should recite the verses of Kedusha
(kadosh kadosh and baruch kevod) found in the berachot before Keriat Shema. The Shulchan Aruch
mentions two opinions on the matter, while the Rema rules that it is recited.

Shulchan Aruch, Orach Chaim 59:3 2201 AMIN | Y I .34

Some say that the Kedusha found in [the beracha of ] yotzer [ie, T XAW OWITRAW DMNIN W1
the first of the berachot of Keriat Shema] is recited by an individ- " §™27T 11970 XY FPNW 109 TIIK

ual, since it is only relating of events [i.e., what the angels say, not XY MAK) TR A9 THW DMK
that we are saying it ourselves]. But some say that an individual TIW T DTM2TY WD wh MaNa
should skip it, and it is only recited communally. One should T1INA XD DMYL PAMA AR
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take their opinion into account and be careful that an individual
recites it with the tune used when reading the Torah.

Rema: But the custom has already spread to follow the first
opinion, and an individual does recite it. And when one recites
this Kedusha, one does so aloud.

Although Ashkenazim usually follow the Rema, the Mishna Berura suggests that since the Gra held like
the second opinion, ideally one should try to comply with it, as the Shulchan Aruch suggests, and read
these pesukim using the special cantillation in which they would be recited when reading them in the
Navi (i.e., as part of a haftara). The Mishna Berura also notes that Acharonim dispute whether the Rema’s
comment that one should recite these pesukim aloud applies as well when davening alone or only when
reciting them with a minyan.
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Mishna Berura, Orach Chaim 59:11, 13

11. The custom has spread — But in the Bi'ur HaGra, he
agrees that the halacha is in accordance with the latter opin-
ion. Since one should not deviate from the custom [to recite
it even in private], it is proper to be stringent if reciting it
alone to say it with the cantillation as if one is reading verses
[from the Torah], and the Pri Megadim citing the Levush
also writes that it is appropriate to be stringent about this.

13. Aloud - This is only in public, but an individual recites
it quietly — this is what the Eliyahu Rabba writes. But the
Sha'arei Teshuva writes that there is no insistence for even
an individual to recite it aloud.
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The Rema notes that the same opinions are relevant to reciting the pesukim of Kedusha in Uva L'tzion

towards the end of Shacharit.

Rema, Orach Chaim 132:1

Concerning whether an individual should say it [the Kedusha
verses in Uva L'tzion], the halacha is equivalent to that of the
Kedusha verses in yotzer, see above, siman S9...
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Kel Melech Ne’eman Before Keriat Shema

Another change that is made in the Keriat Shema section of the davening is with regard to the beginning
of Shema. According to the Shulchan Aruch, the chazzan repeats the last three words aloud for everyone
to hear to reach a total word count of 248 words (equivalent to the number of limbs in the body). The
Rema adds that when davening alone, one adds the words Kel Melech Neeman at the beginning instead.

Shulchan Aruch, Orach Chaim 61:3

There are 245 words in Keriat Shema. In order to complete
[the number to] 248, which corresponds to the number of
limbs of a person, the chazzan concludes himself [with the
words] “Hashem Elokeichem emet” and then repeats “Hashem
Elokeichem emet” aloud.

Rema: And every individual thereby has also fulfilled [the
notion of reciting 248 words for Shema] ... And some write
that whoever recites Keriat Shema in private should say “Kel
Melech Ne'eman” (God is a faithful King), Shema, etc. since
these three words complete the number of 248, and are in
place of “amen” that is recited after the beracha of “habocher
bamo yisrael bahava,” and this is the custom.
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Keriat HaTorah During the Week and on Shabbat

As is well known, the Torah reading was only instituted to be read in a minyan. Therefore, one who davens
alone has no obligation to read the Torah and may certainly not recite any berachot. In addition, the
prayers recited when removing the Torah from the aron kodesh and when returning it are not recited.
This includes the paragraph recited on Mondays and Thursdays of Kel Erech Apayim before the removal
of the Torah from the aron kodesh, as noted by the sefer on the halachot of tefilla, Ishei Yisrael, quoting
Rav Shlomo Zalman Auerbach.

YoM Ishei Yisrael, Ch. 26, Footnote 7 1Y, PIb | HNIWT WK .38
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should not say Kel Erech Apayim since it is a request for  nwpa XITW 11" DX IR YP MX PN
forgiveness prior to reading the Torah. AT NRMp 0T Y0

Differences on Shabbat

There are additional differences in the tefilla on Shabbat as well for one davening alone.*

Vayechulu and Magen Avot on Friday Night

The paragraph of Vayechulu, describing Hashem’s completion of creation on Friday and His resting on
Shabbat, is customarily recited on Friday night after the Shemoneh Esrei (as well as within the Shemoneh
Esrei), as mentioned by the Shulchan Aruch. However, the Mishna Berura recommends reciting it
together with another person, since this is treated as testimony that Hashem created the world, and two
witnesses are required to give testimony.

Shulchan Aruch, Orach Chaim 268:7 :M97 A" | MY 91w .39

...One recites it [ Vayechulu] aloud and while standing. TR 07 9192 IMN DMNINL..

36. There are other important points as well not directly related to fefilla that one who is not leaving his house on Shabbat should be aware of.
One is that appropriate Shabbat clothes should still be worn, as the mitzva of wearing special clothes on Shabbat relates to honoring Shabbat,
not to whether one sees other people or not (see Shulchan Aruch, 0.c. 262:2 and Mishna Berura 5-6). The second relates to the obligation to
recite one hundred berachot, which is often more difficult to fulfill on Shabbat. One of the methods suggested to complete the total of one
hundred is to listen to the berachot recited by those getting aliyot during the Torah reading and the maftir and respond amen (since they are
considered communal berachot). This is of course not applicable when davening at home, and one should instead make sure to have other
snacks and smell besamim in order to complete the one hundred berachot (see Shulchan Aruch 46:3 and Mishna Berura 14).
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Mishna Berura, Orach Chaim 268:19 LR N7IN | 17172 MWN .40

And while standing — Since we thereby testify that Hashem
is responsible for the creation of the world, and witnesses
must stand. .. It is good to recite it together with the congre-
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gation, since we require a complete congregation to testify
about Hashem, and it should be [recited] with at least two
people. Some say that one praying alone does not repeat
Vayechulu since testimony is not given by an individual, and
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some say that an individual may recite it, but need not stand.
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Itis proper [as the halacha] for an individual to say it as well,
but he should not intend for it to be testimony, but rather
like one who is reading the Torah.

The Chazon Ish holds though that one may recite it alone, as the reasons given for it do not indicate that
it must be recited with a second person if one is not reciting it with the entire congregation together.

YoM Chazon Ish, Orach Chaim 38:10 %Y "IN | WX N4
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An individual praying alone or who concludes his prayer [of
Shemoneh Esrei] after the congregation has recited Vayechulu
should say Vayechulu because of the reason of the Tosafot and
the Rosh.”” And it is possible that one does not need [to recite
it] aloud or while standing, since we do not find this in the
poskim, and we should not create new rules... It seems that
one should not be stringent to have two [recite it together],
as we do not find a stringency of [doing so with two] in the
poskim, and there is concern that it appears like assembling
witnesses concerning the act of creation.

Thus, according to the Chazon Ish, there is no problem with reciting Vayechulu at home alone, while
according to the Mishna Berura, in our situation some would hold that one does not say it, but in practice
one may say it while having in mind that one is simply reading pesukim. If one davens together with
other members of one’s family, then even according to the Mishna Berura, one may recite it with them
according to all opinions.

The next section in the Friday night tefilla, known as Beracha Mei‘ein Sheva (single beracha that is similar
to seven), is also subject to discussion as to whether it should be recited by an individual davening alone.
The original intent of the rabbinic enactment to recite it was to ensure that anyone who completes his
silent Shemoneh Esrei later than the congregation will not be left behind, as the shuls in earlier times
were often located at the outskirts of the town, and it was unsafe to return home alone at night. This
is the basis for the ruling of the Shulchan Aruch, though the Rema states that individuals in shul may
recite it as well.

37. The Tur and Beit Yosef cite Tosafot and Rosh who explain that we recite Vayechulu every Friday night due to occasions where Vayechulu is not
recited in the Amida, such as Yom Tov that falls out on Shabbat. The Chazon Ish is explaining that this reason alone should not require one to
recite it together with others.
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Shulchan Aruch, Orach Chaim 268:8 M:ADY AKX | 1Y 19w .42

The chazzan recites the Beracha Mei'ein Sheva, but anindi-  TNK1,Y2W PYN NMAN 71572 N2X YW 10K
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conclusion [i.e., the .be?'achot recited at the beginning énd X921 MVY M9W OV TR MAKA A
at the end]. And this is the custom of the congregation
Ryiatininbininiplal

[in shul] as well to recite it with the chazzan without the
opening or concluding section [i.e., just the paragraph
called Magen Avot].

According to this, it would seem that Sefardim who follow the Shulchan Aruch should not recite it, while
Ashkenazim who follow the Rema may recite Magen Avot if they wish before the chazzan, at least while
in shul (which is the common practice).

Does the permission of the Rema for an individual who is not the chazzan to recite Magen Avot alone
(without the beracha) apply as well to one davening alone on Friday night at home?3® It seems that this
question is subject to machloket, as noted by the Dirshu edition of the Mishna Berura.

YoM Dirshu Edition of the Mishna
Berura, Orach Chaim 268, Note 34
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Keriat HaTorah on Shabbat Day

The mitzva of Keriat HaTorah and reading the weekly parsha can only be done with a minyan. Thus, an
individual that is unable to hear the Torah reading with a minyan is exempt, which has been the situation
for much of the past few months in many places. Should such individuals read the weekly parsha from
a Chumash instead during their private davening?

Rav Hershel Schachter suggests that not only is this not required, it may not even be worthwhile.

38. See the Mishna Berura there for discussion about reciting the Beracha Meitin Sheva in a minyan that takes place in a private home.

39. It seems that this is the more common practice that it is not said alone, as noted by www.halachipedia.com/index.php?title=Halachot_
Related_to_Coronavirus. It is worth noting that there is also a discussion concerning whether one recites Shalom Aleichem on Friday night
when davening alone at home, since we are greeting the angels that accompany a person upon returning from shul. Rav Moshe Feinstein is
quoted by Rav Moshe Heinemann (in a webinar specifically about the coronavirus, available at www.yimeo.com/399141271, which has many
other interesting halachic issues relevant to the current period as well) as saying that one still recites it (which is indeed the common custom
as well), as Hashem still sends the angels to one’s home in this case.
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The mitzvah of Kerias HaTorah can only be fulfilled in the
presence of a minyan (Mishnah, Megillah 23a). Some have
suggested that it is worthwhile for those who are confined
to their home and will be davening without a minyan to at
least read the Parshas HaShavuah from a Chumash without
making the blessings.

The Kesef Mishnah cites the Teshuvas HaRambam who wrote
in his youth that the mitzvah of Kerias HaTorah can be fulfilled
even with a Sefer Torah that is invalid. The Rambam later
retracted this position in his Mishneh Torah. Nonetheless, if

a mistake is found while reading the Torah, even though we
replace the Sefer Torah with another one which is valid, the
Mahari Beirav ruled that we need not reread that which was
already read. Since it was done already, we can rely on the
position of the Rambam from his youth. Similarly, the Rema
quotes an opinion that in times of difficulty we can read from
a Sefer Torah which is invalid, even with a blessing. However,
the Mishnah Berurah disagrees and does not permit this. Even
according to the Rema who quoted an opinion that this is
permissible, it would only apply to reading in the presence of
a minyan but not to private individuals reading in their own
home, and therefore one would not accomplish the mitzvah
of Kerias HaTorah in any way by doing so.

Nonetheless, some feel that by reading the whole parshah,
even without a minyan, they are accomplishing a zecher to the
mitzvah of Kerias HaTorah. The rule in the Gemara is that
we permit one to do a zecher to a mitzvah if one is unable
to fulfill the actual mitzvah unless we are concerned that a
misconception (kilkul) will be created. For this reason, the
Gemara tells us that during the Second Beis HaMikdash the
Tanaim permitted the women to perform imitation semicha
on their korbanos by holding their hands on the head of the
korban without leaning on the animal...
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Rav Ovadia Yosef also agrees that there is no necessity to read the parsha from a Chumash.

40. The complete ruling in Hebrew and in English (from where the quote is taken) can be found at www.yutorah.org/lectures/lecture.cfm/950291.
It should be noted that the last paragraph in the English does not appear in the Hebrew section of the ruling.
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o Responsa Yabia Omer, Vol. 4,
Yoreh De’ah 31 XS 17

And all agree that there is no obligation on anindividualto ~ Y1WY T YV 211 PRW MW XOX YN
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twice with the translation, as dictated by the halacha).
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However, a number of poskim argue that it is a worthwhile custom to read the parsha from a Chumash
(and this may count as well toward one’s obligation of shenayim mikra). This is the approach of the Ketzot
HaShulchan and the Rav Pe’alim (Y.D. 52).

Ketzot HaShulchan, Vol. 1, 25:14 ™00 ,K POn | In1wn mixp .46

One who did not hear the Torah reading in public should XYY X1 MY TMNT NRMP YRW Xow "M
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Many contemporary poskim, including Rav Mordechai Willig, Rav Moshe Heinemann, and
Rav Hillel Meyers recommend doing so during the coronavirus as well in cases where there is no
public Keriat HaTorah.*'

Lo Rav Hillel Meyers, “Fulfilling
Keriat HaTorah during Corona”
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41. RavWilligis quoted by Rav Aryeh Lebowitzas saying this is a good idea at www.yutorah.org/lectures/lecture.cfm/949205 (about 22 minutes in),
and Rav Heinemann expresses this sentiment in his videoconference on the coronavirus at wwwyimeo.com/399141271 (around 7 minutes in).

42. This ruling can be viewed at www.hidabroot.org/ question/278705.



17271 Kamx 2 NP T YY NNaYn van TP - 33

Yekum Purkan

Another part of Shabbat davening that may possibly not be recited by an individual are the paragraphs
of Yekum Purkan recited by Ashkenazim immediately after the haftara, which are written in Aramaic.
The background to this is as follows: The Shulchan Aruch rules that a congregation may daven in other
languages when necessary,* but brings different opinions whether an individual may do so. Nevertheless,
even the lenient opinion holds that an individual may not daven in Aramaic.

Shulchan Aruch, Orach Chaim 101:4 T:NP AMIN | Y N1 .48
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One may daven in any language that he desires. This applies
[when davening] with the congregation, but when alone,
one should only daven in Hebrew. .. and some say that even
an individual may ask for his needs in any language except
for Aramaic.

The Mishna Berura explains that the angels do not know Aramaic (see Shabbat 12b), and the merit of
an individual’s tefilla alone is not always great enough to be heard by Hashem without the support of
the angels. Therefore, the Mishna Berura explains that one davening alone should not recite the Yekum
Purkan paragraphs written in Aramaic.

Mishna Berura, Orach Chaim 101:15, JVINP I7IN | 17172 Mwn .49
19 v

15. Only in Hebrew - Since the ministering angels do not
attend to Aramaic... but a congregation does not need an
intercessor, since Hashem Himself accepts their prayer.

19. Aramaic - But [ prayers] with the congregation are permit-
ted even in Aramaic. It is consequently understandable that
we say Yekum Purkan and Berich Shemei with the congrega-
tion [even though they are written in Aramaic]. According
to this, if one prays in his home, he should not recite any of
the paragraphs of Yekum Purkan, and this is clear as well from
the Ohr Zarua Hagadol in Hilchot Shabbat.
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Although the Shela and others do allow an individual to recite the first paragraph of Yekum Purkan (since
it is primarily a beracha for the Sages in Eretz Yisrael), most of the contemporary halacha works, such
as the Ishei Yisrael, rule in accordance with the Mishna Berura, and add that the Mi Shebeirach for the
congregation is also not recited when davening alone.

43. It should be noted that this is not commonly followed nowadays. See, e.g, Piskei Teshuvot, 0.c. 101, for more on this issue.
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Lo Ishei Yisrael 36:68 no:1Y | SXIW? MWK .50

If one davens alone, one does not say any Yekum Purkan.
Notes 159, 160

159. See the Siddur Divrei HaChaim that the Mi Shebeirach
for those engaged in communal affairs should also not be
said in private, since it is a beracha for the congregation.
160. ...But see the Likutei Mahariach in the name of
the Kitzur Shela... that the first Yekum Purkan can be
recited in private... since it is a beracha for the Sages in
Eretz Yisrael...

P00 DI MW N KXY M YYonn ox
P ,LIp NN

77w " 0AT O AT T Y L0Ip
DIW , N2 15 PX 127X 109N R0y
SYapnmonia

MY DWA [N "0IpYa Y DKL, 0P
MY AWOHK NWNIT 1PID P .7 w
12279 1572 72 W D YO LT

LLIONIW? YIKA

Anim Zemirot

The final section of tefilla on Shabbat we will address briefly here is Anim Zemirot. This is usually recited
responsively by the chazzan and congregation with the aron kodesh open. May this be recited by an
individual as well (who does not usually have a sefer Torah present and where there is no chazzan)?

Rav Yaakov Ariel (in a response to a question not specifically about corona) assumes that there is no
reason why an individual (men or women) may not recite Anim Zemirot and permits it, though he questions

whether one who does not understand the parables employed should recite it at all.

253 Rav Yaakov Ariel, “Yeshiva”

Website, “Anim Zemirot for a
44

‘Woman in Private”

Question: Is it permitted for a woman praying alone to
recite the Song of Glory (Anim Zemirot)?

Answer: There is no difference between a man or woman,
and any individual may recite the Song of Glory himself;
there is no need for a minyan. But [be aware that] some
are fundamentally opposed to reciting it at all, since the
Song includes many types of imagery [of Hashem] that
must be understood non-literally, and no one knows how
to properly explain them, so [they hold that] it is best not
to recite it at all.*
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Rav Hershel Schachter, on the other hand, holds that one does not recite Anim Zemirot privately based
on the approach of Rav Soloveitchik that Anim Zemirot may qualify as a davar shebikedusha, which

requires a minyan.

44. This ruling is available at www.yeshiva.org.i] /ask/86360.

45. Rav Shlomo Aviner (in a series of questions specifically about the case of the coronavirus) also permits it — see www.20il.co.il/

24-6/2p=482046 (the second question down).
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Corona 24, “Anim Zemirot

This is reflected by our custom to open the Aron and stand. It
seems that this is not done due to the Sefer Torah, but rather
because of the hymn...¥

46. The text of this ruling (both Hebrew and English) and the complete version is taken from www.yutorah.org/lectures/lecture.cfm/951536.

47. Rav Schachter explains there that since the sefer Torah is in the aron kodesh, which is considered to be a separate domain from the rest of the
shul, one need not stand simply because it is open (though, see Taz, v.0. 242:13 and Shaar Halziun, 0.c. 146:17 who note that many are still
accustomed to stand out ofrespect). In addition, he discusses the fact that the responsive nature of its recital also may point to its being a

davar shebikedusha.
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OTHER HALACHOT RELATED
TO TEFILLA AT HOME

In addition to the question of which parts of davening are skipped or changed when davening at home,
there are many other halachot related to tefilla of which one must be especially cognizant. In this section
of the shiur, we will briefly discuss some of the most common issues.*

Is There a Preferred Time to Daven at Home?

If one is not davening with a minyan, is there a preferred time to daven more specific than the general
regular zemanei tefilla (times of day for each tefilla)? A partial answer to this question for our situation
can be found in the Shulchan Aruch. The Shulchan Aruch first describes the imperative to daven with
a minyan (using the term “yishtadel,” one should try) and then suggests that if this is impossible, one
should instead try to daven at the same time as those that daven in shul, either in their own community
or elsewhere.

Shulchan Aruch, Orach Chaim 90:9 V:X 0"IK | MY 1MW .53
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ties that do not have a minyan; nevertheless, they should daven
Shacharit and Maariv at the time that the congregation [i.e.,
elsewhere]* is praying.

The situation in the period of the coronavirus can clearly be considered an ones as described by the
Shulchan Aruch that prevents one from davening in shul. Therefore, although one is exempt from tefilla
b'tzibbur (praying with a congregation), one should still try to daven at the same time as the congregational

48. Some of these halachot will be discussed in more detail (iy’1) in future volumes of the English Tzurba M'Rabanan series relating to the
relevant sections of Orach Chaim.

49. The language of yishtadel seems to indicate that tefilla b'tzibbur is a higher level of tefilla for which one should strive, but not necessarily an
absolute obligation like other mitzvot. However, many poskim, such as Rav Moshe Feinstein (Igrot Moshe, 0.c. 2:27), hold that it indeed is an
obligation, though since it sometimes involves significant effort (such as if the shul is located at a far distance from one’s home), it is formu-
lated as “yishtadel”. Rav Benzion Algazi (in the Hebrew Tzurba M Rabanan shiur upon which some of this section of the English shiur is based)
suggests that fefilla by an individual is still considered bona fide efilla, which contrasts with korbanot brought by the tzibbur (such as the daily
korban tamid), which may not be brought by an individual in any form.

50. See Mishna Berura (90:31-32) who explains that this is the intent of the Rema — to daven at the same time as minyanim in other communities.
See also Piskei Teshuvot (0.c. 90:10) who discusses this further.
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minyan. However, in many places there have been no minyanim at all over the past few months. It would
therefore seem that this situation is more comparable to that described by the Rema of a community
without a regular minyan, where one should try to daven at the same time as a minyan elsewhere (in
locations where it is permitted) if possible. Nevertheless, even this suggestion may be difficult due to
the fact that during much of this coronavirus period, there have been very few authorized minyanimin
much of the world (and even those that are may be located in a different time zone).

One suggestion given has been for every community to establish a set time for everyone to daven, albeit
in private. Is this also considered to be davening at the time of the tzibbur? Rav Asher Weiss addresses

this question in his volume of Minchat Asher dedicated to issues of the coronavirus.

YoM Minchat Asher, Responsa Concerning
the Corona Pandemic, Siman 24 3!

In places where the shuls have been closed and communal
prayer has been [temporarily] abolished and everyone davens
in private, is it appropriate that everyone davens at the same
time, as it says (Berachot 8a) that “one should always daven
at the time that the community is davening”? The basis for
the question is the nature of the value of the time that the
community is davening: Is it because there is a group of people
that pray with ten, and the gates of prayer are opened for a
communal prayer, and the prayer of an individual is thus also
accepted? Or perhaps the primary intent is that even if the
people are not praying in a group of ten, there is still merit to
praying together with the community. As even if this is not
considered communal prayer, it is still considered the prayer
of a group of people. The practical difference between the
two approaches is in our case, where there is no communal
prayer with ten people, but there is still prayer of the public
at the same time. .. It would seem that the matter does not
depend upon a minyan of people praying together, but rather
on many people praying at the same time...*

The bottom line is that although I have not found any defini-
tive proof, it seems that it is appropriate to establish a set time
that everyone prays together, even if every person is doing so
in his home. Aside from the value of the time that the commu-
nity prays [i.e., the merit mentioned in the Gemara], it seems
to me that this is also very helpful in terms of human nature,
as in this miserable situation in which the shuls are deso-
late to the anguish of our heart and every person is praying
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SI. Thelink to this volume of Minchat Asher is available online at www.kolcorona.com/halachot. The volume can also be accessed directly at

tinyurl.com/tz6éminchatasher.

52. Rav Asher Weiss proceeds to offer two possible proofs to his position, while acknowledging that they are not absolute. Rav Hershel Schachter
though (in the videoconference mentioned above in footnote 28) was inclined to say that a group of individuals davening at the same time is

not technically included in the notion of davening at the time of the tzibbur.
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in his home, the concern is great that people will not be
careful about praying during the proper time and the same
goes for Keriat Shema, and many may not treat the tefilla
properly and not pray for an appropriate length of time.
But if they pray together and even hear each other, and
one serves as a type of shaliach tzibbur, and completes each
section aloud, this is very nice, even though it is obvious
and clear that they cannot combine together in this manner
to recite the repetition of the chazzan or any other davar
shebikedusha [sections of tefilla for which ten are requires,
such as Kedusha].%

Tzurba M’Rabanan

90N T 1TORY XYW wwha 91T N
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According to Rav Weiss, every individual in the community davening at the same time does qualify as
davening alone at the same time as an actual minyan (though he is not 100% certain). Moreover, in order
to ensure the effectiveness of everyone’s tefillot, it is helpful to daven together by audio or live internet
link, as this strengthens everyone psychologically and can often lead to greater kavana.

Proper Dress for Tefilla

Even if one davens at home, one must still wear presentable clothing for tefilla just as when going to
shul, as explained by the Shulchan Aruch.

Shulchan Aruch, Orach Chaim 91:5 TENY AN | MY iYW .55

One should not stand up [for prayer] with his money belt
(taskeh in the colloquial), nor with his head uncovered, nor
barefoot, if the common practice of the local residents is
only to appear before dignitaries with footwear.

X1 (17y92 117pOXRY) INTNONKA TNy XY
MWIN 7T DN D910 09272 K91 A9 w2
N33 XYN D91 MDY 1Ry XYW mpnn

.0

We see from here that one must dress for tefillain the manner that one would appear before a dignitary,
regardless of the location. Therefore, when davening at home it is certainly inappropriate to wear pajamas,
slippers, or other clothing with which one would not leave the house. This point is explained clearly by

the Mishna Berura and Piskei Teshuvot.

Mishna Berura, Orach Chaim 91:11

It is not respectful to stand before Hashem in this manner.
Likewise, it is not proper to daven in a robe, undergarments,
or night gown.

N2LNKX [”IN | 719172 Mwn.56

191, N7Wi MY 1D TINYY T 77T 11N
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53. Rav Algazi (in the Hebrew shiur upon which some of this section is based) also recommends the same idea, and this is indeed the practice

that has been adopted in many communities.
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2o Piskei Teshuvot, Orach Chaim 91:4

...Butif they are clean and fitting such that one would not
be embarrassed to receive important visitors in one’s home,
and one could wear them for a short time outside, one may
be lenient and daven with them, even though one would
not wear them to important places or a celebration, as this
is not due to the inferior quality of the garment, but rather
to our normal lifestyle, just as there are weekday clothes
and Shabbat clothes, etc.

But one should not pray with pajamas, even if they properly
cover one’s whole body, and even if they are made like a
shirt, because one would never greet important guests with
them even in one’s home, except in the case of the elderly
or weak, where one would greet anyone coming to visit
him in this clothing. However, it is proper to don an upper
garment or tallit if possible, on top of them.>*

2 NP 7YY N1NaYT van TP - 39
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Tefilla in the Proper Surroundings

It is sometimes more difficult to ensure that one’s surroundings are clean when davening at home. A
person must therefore be extra careful about these halachot when davening at home on a regular basis.

The Shulchan Aruch rules that one may not daven when there are human feces nearby unless they are
covered, even with a transparent covering.

Shulchan Aruch, Orach Chaim 76:1 NAY AMIN | My nw .58

It is permitted to read [Shema] next to feces placed in a
transparent container, even though one can see it through
the walls, since the Torah makes the issue dependent upon

D Sy X T MIPY Imn Nwwya NI
19N MO22T MW TNNDT T MK XKW
XDONN KT AKX NX NP0 29T X

the covering, as it is written: “You shall cover your feces,”
and in this case, it is covered.

The Mishna Berura explains though that this only applies if one cannot smell it. If one can smell it, one
must distance oneself from the smell.

Mishna Berura, Orach Chaim 76:3 2V 07N | T mwn.s9

Next to — But if the foul smell reaches us, it is forbidden LD Y1 1™M19 Y0 ORI - 10
[to daven there]...*

54. In future shiurim on halachic issues related to the coronavirus, we hope to discuss the question of wearing a mask during tefilla.

SS. The Mishna Berura in the continuation notes that it is unclear whether one may daven anywhere where one cannot smell it, or whether one
must distance oneself an additional four anot.
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If there are very young children at home, it is therefore important to ensure either that they are clean or
that one does not daven in their close vicinity.

The Piskei Teshuvot further notes that if a child is sitting on a potty and the feces are covered, this is

sufficient to permit davening nearby provided that one does not smell them. If one does smell them,
one may use air freshener to clean the air.

YoM Piskei Teshuvot, Orach Chaim 87:2 2:TD NN | N12IWnN pOD.60

If a young child is sitting on a potty and covers the fecesinside ~ FIXINTT NN 17O 1O YV 2w 1N
with his body, this is also considered a covering to allow the 22119 P25 11T ™12 02,191 ™"V 191NV
recital of words of holiness nearby. But this is all provided  ax3m3 nXT 93 X .0W TWTH 2T MMX

that no foul smell emanates from there, though one may spray  qu; py 929 OYIX ,OW 71 Y1 M PRW
air freshener there to remove the smell... Fm NI YEY K 9on

Issues of Erva

The halachot related to davening near women are also especially relevant when davening at home. We
will briefly review some of these halachot here. The Shulchan Aruch states that one is not allowed to
recite Keriat Shema in front of a woman who is not entirely dressed, including one’s wife.*

Shulchan Aruch, Orach Chaim 75:1-2 A-N:Y OMIN | MY w61

1. It is forbidden to read Keriat Shema opposite a woman  1MD3Y f1TTW PN TWRKI 7700 NDV.X
with an uncovered handbreadth of a part of the body thatis  ynw nX™p N1IPY MON MWK X7119DX

usually covered, even if it is one’s own wife. .. T
2.1t is forbidden to read it opposite a woman whose hairis  myy55 31ox MDY FI9TTW AWK YW ww.a
usually covered. 70

Rema: Even one’s wife... MWK 19X 13

The Mishna Berura holds that even if a married woman only covers her hair in public but not at home,
a man is still forbidden from reciting Shema opposite her at home.

Mishna Berura, Orach Chaim 75:10 %Y N”IN | 17112 Mwn.62

That is usually covered — Even if she usually covers it only  1MD23Y 71977 PX DX 170X - 11055 1917w
in the marketplace and not at home or in the yard, never- 59531 mipn Hon ,7xm1 n"aa X9 p1wa pa

theless, it is considered erva according to all opinions even NP9 DW MOXI N2 190K Y7199 Ko Ty
at home, and it is forbidden to recite Keriat Shema opposite J7M NP 192N DX T

her if some of it is uncovered.

56. The Mishna Berura notes (76:2) that although the focus in all of these halachot is on Keriat Shema, the same rules apply to any other fefillot or
Torah study as well.
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The Aruch HaShulchan argues though that it is permitted to recite Keriat Shema in front of a married
woman whose hair is uncovered even if it is not one’s wife, since many women nowadays leave their
homes without covering their hair.

Aruch HaShulchan, Orach Chaim 75:7 LAY OMIN | nwn My .63

...But it seems that the practical halacha is that it is permitted 1% AMNW X7 X219 07D Y Yy 1N...

to pray and recite berachot opposite a woman with uncovered 115 , Y100 WX TR 7120 Yoonnb
hair, since the majority walk around this way nowadays. .. .2 NI A nYw

What is the halacha concerning listening to women singing while trying to daven? The Shulchan Aruch
rules (based on the Gemara in Berachot 24a) that one may not listen to a woman singing while reciting
Keriat Shema, and the Rema adds that this applies even to one’s wife.

Shulchan Aruch, Orach Chaim 75:3 20V 0MIK | 1Y 1nw .64

One must be careful to avoid hearing the voice of awoman ~NYW21 WX 0T Y1 nymwn amH we
singing while reciting Keriat Shema. Unw nNMp

Rema: Even if it is his wife. But the voice [not singing] ofone  ypx 1391 91p YAK ANWK 197DX1 <
whom one is used to hearing is not considered erva. amy

One davening at home should consequently be careful to avoid this situation as well.

Davening in the Same Room as Women

May a man daven at home in the same room as his wife or other females (either if they too are davening
or if they are not)? In shul, this is forbidden without a mechitza (even if the only women present are his
family members), but is a separation required at home as well?

The opinion of Rav Moshe Feinstein concerning family members davening alone is that seating without
a mechitza is permitted, since the enactment of mechitza applies only in shul.

o Responsa Igrot Moshe, Orach Chaim "X | Awn MIX N"w.65
S:12:1 N:arna

You asked if a mechitza is needed when davening in a place  DP12 D*HYDNNWI X MM Y OX NYNW
that is not designated for prayer... whether the women must ~ D*w31 M12"1¥ DX ...19DNY V1ap RKW

go to a separate room, or a separation alone is sufficient...  ~mx pooma *Tw X ,TID1 TRY Y
in the house of a groom, the halacha is that there is no need WKW ,TXMNA Y PR KT AR A

for a mechitza, since it is not open to the public, but only to »110Y .MBWH MAb 7 XYK,0™NY MIND

NNX DY 2YYHNNT DWINT 1YW 02
A% owr ,ow MY 1vorw

the family members. Therefore, it is sufficient that the men
daven in one corner, where they can concentrate.
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According to this, it is best when davening at home to go to a separate part of the room (or a separate
room altogether) where it will be easier to concentrate, but no mechitza is necessary, whether the women
are davening or not.

Rav Moishe Dovid Lebovits also writes in his English series titled Halachically Speaking that this is the
accepted halacha, and one may daven in the same room as one’s wife or other family members at home.>’

YoM 66. Rav Moishe Dovid Lebovits, Halachically Speaking, “Tefillah When

» 58

Davening Alone

There is no issue with men and women of the same family davening in the same room. The issue of having a
mechitzah only applies in a shul. However, homes are not meant for davening, and therefore, have no require-
ment for a mechitzah. This is even if one would daven there each day.

Davening in Front of a Mirror

Is it permitted to daven in front of a mirror or picture? The Mishna Berura rules (based on earlier Acharonim)
that it is forbidden for two reasons:

1. It appears as if one bows down to his own image [this applies specifically to a mirror rather than
a picture].
2. ltis difficult to maintain the proper level of kavana when looking at a picture or at oneself.

Mishna Berura, Orach Chaim 90:71 NY:X 0N | 1172 Mwn.67

One should also be careful... not to draw sketches on the wall N2 YN132 XY XOW .01 w2 10
of the shul opposite people’s faces, but rather only higher up  XYX DTX YW 17D T O™M1Y NOIOA
than the height of a person.” It is forbidden to pray opposite a 335 Y5pn:19 MO . WK NIMPN 15N

mirror, as it appears as if one is bowing down to ones reflection, 15y, 781979 TIANWNH AT AXANS
and that is true even when one’s eyes are closed, as if they are X932 MMINDIT MMND 07Ya X 1

open, it is forbidden regardless, due to the fact that it disrupts -

one’s intent.®

Davening in a Fixed Spot

Another important halacha mentioned by the Shulchan Aruch is establishing a set location for davening.
Although this is generally practiced at shul, the Piskei Teshuvot notes that the same halacha applies at
home as well. Therefore, one should fix a regular place to daven if possible.

§7. Thisis also the position of many other contemporary rabbanim. See, e.g,, Ishei Yisracl (on the laws of tefilla) 28:9, Halichot Shlomo chapter 4
(concerning davening on a plane), and Rav Daniel Mann (of Eretz Hemdah) at www.yeshiva.co/midrash/27815.

58. Thelink to the full article can be found at www.kolcorona.com/halachot, and the article itself can be viewed directly at tinyurl.com/tz6ravmdl.

59. The Mishna Berura derives this from a comment of the Rema there (90:23) that drawings should not be sketched inside the siddurint so as to
avoid potential distractions and loss of concentration.

60. Rav Algazi reports that Rav Mordechai Eliyahu also held this way.
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Shulchan Aruch, Orach Chaim 90:19

One should establish a fixed place for one’s prayer that he
will not change unnecessarily. ..

YoM Piskei Teshuvot, Orach Chaim 90:24

One should remember that even if one must pray at home
due to extenuating circumstances, one should establish a set
place that he davens, even if it does not happen very often
[and certainly when one does so regularly]. And great is the
reward of one who establishes a set place for his prayer, as the
Gemara states (Berachot 6b) that he is called pious, humble,
and from the students of Avraham Avinu, who established
a set place for his prayer, as it is written: And Avraham rose
early... to the place where he stood there.

The reason for this is given by the Shulchan Aruch (98:4) that
prayer is similar to an offering, where each type had a distinct
place for its slaughter and placing the blood on the altar. That
place where a person prays acquires holiness, and when one
then prays there again, the holiness of the place assists him
in enabling his prayer to be accepted, and the imprint of holi-
ness remains there forever. In addition, changing one’s place
distracts a person when he sees different things than he saw
before, and his concentration on prayer will be disturbed.
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Avoiding Distractions

It is also often more difficult to avoid distractions while davening at home than at shul. As opposed
to at shul, where all of those in the room are usually davening together and distractions are hopefully
minimal, one’s home may be loud and noisy with multiple potential distractions, including music playing,
computers being used, children making noise, etc.

The Shulchan Aruch rules that one should not hold any objects while davening Shemoneh Esrei that
could cause distractions.

Shulchan Aruch, Orach Chaim 96:1 N:AX A”IN | 1Y 01w .70

When one prays, one should not hold tefillin, one of the books K71 1"27Bn 172 TINX* XY HYDnNn Ximw>

of scripture, a full bowl, a knife, money, or piece of bread in
his hand, since one’s mind is on them that they should not
fall, and one will be distracted and his concentration will be
lost. But it is permitted to hold a lulav in one’s hand in its
time since holding it is a mitzva, he will not be distracted
on its account.

N1 AIRON TR XD wIpn anon oo
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Based on this idea, one should also certainly try to daven in a location where other distractions, such as
the ones mentioned above (such as music, computers, children, even where one is not holding specific
items), are minimal, such as a quiet office room or bedroom.

Eating Before Mincha and Ma'ariv

Another important halacha that is especially relevant at home is the prohibition of eating a meal before
davening Mincha.®' The Shulchan Aruch and Rema cite a number of different opinions concerning the
size of the meal included (very large or small) in the prohibition and the time at which the prohibition
begins (mincha gedola or mincha ketana). The Rema concludes that the custom is to allow even eating a
small meal during the latter part of the afternoon due to the custom (that existed in earlier times) that
the shamash would call everyone when it was time to come to shul for Mincha.

Rema, Orach Chaim 232:2 2:297 NN | X"91.71
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And one may not eat [before Mincha]... but the custom is to
be lenient like both approaches, meaning to eat a large meal
close to the time of mincha gedola [i.e., shortly after midday],
and a small meal close to the time of mincha ketana [i.e., two
and a half halachic hours before sunset]. Perhaps the reason
is that now, we call people to come to shul, so we are not
concerned that perhaps one will be negligent and not daven.

Although nowadays no one calls people to come to shul, the Aruch HaShulchan and many modern poskim

suggest that the same leniency applies to one who regularly davens with a minyan in shul. However, the
Aruch HaShulchan stresses that one may not eat a meal before Mincha (or Ma‘ariv) when one davens alone.

T0:257 NN | INWwn MY .72

2172 NY W RS 1T N0 DNKA Yax

Aruch HaShulchan, Orach Chaim
232:16

But this leniency in reality does not apply anymore in most
places, since no one calls people to come to shul for Mincha.

But some have suggested a different leniency for us eating after
the time of mincha ketana, similar to what was explained earlier
in siman 89 concerning learning Torah before Shacharit (89:6),
that if one davens in private, it is forbidden to learn, since maybe
he will be carried away and the time of tefilla will pass.®* But if
he usually davens in shul, it is permitted. Here too, the same is
true, that all of the prohibitions [before mincha] apply when
davening in private, but one who davens with a minyan will

JMINA NP NP PRI PRY MmN
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61. The same halachot apply to Maariv as well, though all agree that even a small meal (i.e, eating more than a k'beitza of bread is included).

62 Thisissue is also especially relevant during these times, though it has not been discussed in the shiur here at length. See the commentaries to
the Shulchan Aruch there and the Piskei Teshuvot concerning the details of this halacha.
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certainly not forget to daven when the minyan gathers MDW? XYW M52 1IN0 ONIWI K90
together (seeMagenAvraham 232:8 citing the Mahari Weil). .(1"MIn Dwa n”po KX"an ) YHonny

This is definitely a strong reason [to be lenient]. Therefore, 598NN IPRY M 1991, KT 1T KT KT
one who does not daven Mincha with a congregation must =M Y9DNMY AN IRTH 127K N

991 ,mvp MY N It NN 0TI
T 1T NN DY

certainly daven Mincha before eating when it is close to
the time of mincha ketana, and certainly after that time...

This is the accepted approach as practical halacha, so one should make sure not to eat a meal (defined as
more than a k’beitza of bread, which is about 55 grams) before davening Mincha (or Ma‘ariv). Alternatively,
Rav Moishe Dovid Lebovits cites contemporary poskim who allow asking another person to remind
him to daven or setting an alarm clock as a reminder.

2o 73.Rav Moishe Dovid Lebovits, Halachically Speaking, Tefillah When
Davening Alone

There are many places in halachah where we have the concept of shomer — someone to watch and make sure
one davens. Some poskim say that if one has a shomer who will remind him to daven then he may eat a small
meal even within a half hour of Minchah Ketanah. For example, if one’s wife is eating with him and she will
remind him to daven, then he may eat.

The poskim discuss whether setting an alarm clock would serve the same purpose as a shomer to remind

someone to stop eating and refrain from doing other activities when the time for Minchah Ketanah arrives.®®
It seems that this suffices only if one has a tendency to act once the alarm goes off and not “snooze” it.

Conclusion

The pandemic of COVID-19, or the coronavirus, has certainly impacted significantly on many aspects of our
lives, including davening in shul. Nevertheless, we should try to use this time at home as an opportunity
to strengthen our kavana during tefilla in ways that are sometimes difficult in shul (when one tries to
keep pace with the chazzan and congregation). In addition, one can consider involving children and
other family household members in the davening in ways that are not always possible in shul. We pray
that the difficulties, illness, and death caused by this pandemic will pass soon, but in the meantime, let
us capitalize on the opportunities presented to us to strengthen our tefilla and return to shul soon with
renewed vigor and inspiration!

63. Rav Lebovits notes in the footnote that Rav Moshe Heinemann was among those who allowed using an alarm clock in his shiur on halachic
issues related to the coronavirus.



46 - Halachic Perspectives on the Coronavirus II Tzurba M’Rabanan

SUMMARY OF HALACHIC PERSPECTIVES

ON THE CORONAVIRUS 11

"Porch” and Outdoor Minyanim During Coronavirus Restrictions

1.

Gemara Pesachim — There is a machloket whether one who is outside of a room
may be counted as one of the ten for a minyan inside.

Shulchan Aruch (0.c. 55:13) — Rules that one outside may not count for the
minyan.

Shulchan Aruch (0.c. 55:14) - If one standing outside the shul shows his face
through the window to those inside, he may count for the minyan.

Rashba/Shulchan Aruch (0.c. 195:1) - If two groups in different houses
can see each other, they can combine for zimun. This is considered the source
according to some for the lenient ruling in #3.

Mishna Berura — Not all authorities agree with this ruling concerning tefilla.
Therefore, it is best to have a minyan of ten stand in one place and not have
some join from the women’s section of the shul.

Shulchan Aruch (0.c. 55:18) and Mishna Berura - If part of the minyan is in
the shul and part is outside in the courtyard, they do not combine together, but
some allow if they can see each other. Perhaps one may be lenient in a case of
need.

Machazik Beracha — Two groups of people in quarantine in a lazaretto that are
placed in different buildings and are not allowed by law to join as one group
may still combine together for a minyan if they can see each other (e.g., one
stands right outside its building), since otherwise they will not be able to recite
Kaddish and Kedusha for forty days. This source has been noted as a precedent
for our current situation by a number of contemporary authorities.

Separation of a Public Thoroughfare

a. Shulchan Aruch (0.c. 195:1) — Some say (concerning zimun) that two
groups cannot combine if a reshut harabim separates between them.

b. Taz/Mishna Berura — This includes the separation by a private path as well.

¢. Minchat Yitzchak — Two groups of people in a park that stand on two
sides of a walking path (so that others can pass through) do not combine
together for a minyan based on the above sources.
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9. Whatis the Halacha in the Current Situation?

a. Minchat Asher - In the current situation, we may rely on the opinions that
allow forming a minyan of people located in different places if they can see
each other, even if a private pathway or stairwell separates between the two
groups of people (against the Taz). But the minyan should not be formed by
two groups standing on two sides of a street.

b. RavMoshe Shternbuch/Rav Shmuel Eliyahu - Porch or outdoor
minyanim are permitted in our situation, but Rav Shternbuch adds that
the chazzan should stipulate that the chazarat hashatz has the status of
a voluntary tefilla, plus the people cannot combine if a private pathway
separates between them unless they are standing on a porch higher than ten
tefachim.

c. RavYosefZvi Rimon - If everyone forming the minyan is standing outside
on the street or sidewalk, it may not be considered a separation since they
are all standing in the reshut harabim.

d. Rav Hershel Schachter/Rav Yitzchak Yosef — Porch minyanim should not
be formed because the halacha is that individuals may not combine for a
minyan in this manner.

e. Rav Shlomo Miller/Rav Azarya Ariel - Porch minyanim may be formed
but Chazarat HaShatz and Keriat HaTorah should not be recited due to
concern for the more stringent opinions, and if the health guidelines are not
followed, the minyan should be stopped.

f.  Rav Mordechai Willig/Rav Yitzchak Berkowitz — Outside minyanim of
any sort should not be formed at all due to concerns that the guidelines
may not be followed properly (although they discussed New York and
Jerusalem, respectively, the same ruling can be applied in other locations as

well).

Responding to a Minyan Seen or Heard Online

1. Gemara Sukka — Scarves would be waved in the large shul in Alexandria so that
those who could not hear the chazzan would know when he recited a beracha
and respond amen.

2. May one fulfill an obligation over the phone or respond amen to a
beracha heard this way?
a. Igrot Moshe — Havdala may be recited over the telephone in a case of need,
and one should respond amen to a beracha over the telephone due to doubt.
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b. Minchat Shlomo — One cannot fulfill an obligation by listening over the
phone, and one should also not respond amen when hearing a beracha
this way.

c. Rav Ovadia Yosef — One may not fulfill an obligation when hearing
electronically, but one may respond to it, such as by saying amen.

3. Shulchan Aruch (0.c. 55:20) — Some say that no unclean object or gentile may
separate between one responding to a beracha or minyan and the ones reciting
the beracha.

4. Mishna Berura — Some say that the halacha is not in accordance with this
opinion, and some say one may respond amen, yehei shemei rabba, and Kedusha,
but not answer to Barechu.

5. Orach Mishpat/Minchat Elazar - This is not problematic when hearing a
beracha over the phone since the sound only goes through the wires and does
not become actual sound again until it is heard.

6. RavYaakov Ariel/Rav Asher Weiss/Rav Yosef Zvi Rimon/Rav Noam
Maizels — In our current situation, it is permitted to respond amen and to other
devarim shebikedusha over the phone, though some suggest reciting the Kedusha
verses with the proper teamim.

Making a Minyan Using Online Platforms

1. Aruch HaShulchan - The reason some allow forming a minyan when people
can see each other even if they are not in the same place is because the Shechina
rests upon a person’s face, and the Shechina is present in every gathering of
a minyan. Some have pointed to this source as a possible support for “Zoom
minyanim” where everyone can see the faces of the others.

2. RavMelamed (quoted by others) — Kaddish (and possibly Barechu) may be
recited over Zoom because it is not a beracha.

3. Rav Asher Weiss/Rav Yaakov Ariel/Rav Yosef Zvi Rimon/Most Poskim —
An online gathering cannot be considered a minyan for any purpose, and no
devarim shebikedusha at all may be recited.

Differences in the Tefilla When Davening Alone

1. Kedusha with Te'amim
a. Shulchan Aruch - Presents two opinions whether the Kedusha pesukim
should be skipped when davening alone. One should therefore recite it with
the teamim.
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Rema - The custom is to be lenient and recite it normally.

Mishna Berura — Since the Gra holds like the stringent opinion, it is best to
recite with teamim.

Rema — The same issue applies to the Kedusha pesukim in Uva L'tzion.

2. Kel Melech Ne’eman Before Keriat Shema

a.

Shulchan Aruch (0.c. 61:3) — The Chazzan repeats the words Hashem
Elokeichem emet after Shema to reach 248 words.

Rema — An individual should say Kel Melech Ne'eman before Shema to reach
248 words.

3. Keriat HaTorah During the Week

a.
b.

Ishei Yisrael — Kel Erech Apayim is not recited when davening alone.

Keriat HaTorah is not recited.

4. Vayechulu and Beracha Mei’ein Sheva

a.

Mishna Berura — Ideally one should recite Vayechulu with another person.
One davening alone may say it like one who is reading the Torah.

Chazon Ish — One may recite it alone normally.

Shulchan Aruch/Rema - Only the chazzan recites the Beracha Mei'ein
Sheva, while if others wish, they may recite the paragraph of Magen Avot.

Dirshu Edition of the Mishna Berura — It is a machloket whether one
davening alone says Magen Avot or not.

S. Keriat HaTorah — Should one read from a Chumash instead?

a.

Rav Hershel Schachter/Rav Ovadia Yosef — There is no reason to read it
from a Chumash instead, though the mitzva of shenayim mikra still applies.
Ketzot HaShulchan/Rav Pe’alim — One who does not hear the Torah
reading should read the parsha himself from a Chumash instead.

Rav Mordechai Willig/Rav Moshe Heinemann/Rav Hillel Meyers —
Recommend reading from a Chumash during the current situation.

6. Yekum Purkan

a.

Shulchan Aruch (0.c. 101:4) — One davening alone should not daven
anything in Aramaic.
Mishna Berura — One should not recite Yekum Purkan at all when davening

without a minyan.

Shela - The first Yekum Purkan may be recited since it is a beracha for the
Sages in Eretz Yisrael.
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d.

Ishei Yisrael — One should not recite either Yekum Purkan or the
subsequent paragraph about congregational leaders.

7. Anim Zemirot

a.

Rav Yaakov Ariel - Any individual may recite it, but some hold it should
not be recited at all because we do not understand all of the analogies
written there.

Rav Hershel Schachter — An individual does not recite Anim Zemirot since
it was instituted for a tzibbur, plus it may be a davar shebikedusha.

Other Halachot Related to Tefilla At Home

1. Preferred Time for Davening at Home

a.

Shulchan Aruch (0.c. 90:9) — One should daven at the time that the
tzibbur is davening.

Rema - Those who live in communities without a minyan should daven at
the same time as other communities do.

Minchat Asher — In cases where there are virtually no communities in the
region with a minyan, one can have everyone daven at home at the same
time (perhaps even together by phone or other live means), and this may
qualify as davening at the same time as the tzibbur.

2. Proper Dress for Tefilla

a.

Shulchan Aruch (0.c. 91:5) — One should not daven with his money belt,
head uncovered, or barefoot (if people usually wear footwear when meeting
a dignitary).

Mishna Berura/Piskei Teshuvot — Therefore, when davening at home one
should not wear a robe, undergarments, a nightgown, pajamas, slippers, or

the like.

3. Tefillain the Proper Surroundings

a.

Shulchan Aruch (0.c. 76:1)/Mishna Berura — One should not daven with
human feces nearby unless they are covered (even if it is transparent) and
one does not smell them.

Piskei Teshuvot — If a young child is sitting on a potty, that can be
considered a covering of feces inside, and any foul smell can be removed
with air freshener.

4. Issues of Erva

a.

Shulchan Aruch (0.c. 75:1-2) — It is forbidden to recite Keriat Shema
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opposite a woman with an uncovered handbreadth of a part of the body
usually covered.

b. Mishna Berura — Uncovered hair is considered erva based on the Gemara
even if it is not usually covered.
c. Aruch HaShulchan - Nowadays when many women walk around with
uncovered hair, hair is not considered erva.
d. Shulchan Aruch/Rema (0.c. 75:3) — One may not recite Keriat Shema
while listening to women singing, including one’s wife.
5. Davening in the Same Room as Women

a. Igrot Moshe — There is no need for a mechitza when davening with family
members alone in a private home; one may simply daven in one corner of
the room.

b. RavMoishe Dovid Lebovits — Men and women of the same family may
daven in the same room, as a mechitza is only required in shul.

6. Davening in Front of a Mirror or Picture
a. Mishna Berura - It is forbidden because it appears as if one is bowing down
to his own image and it is difficult to maintain proper kavana.
7. Davening in a Fixed Spot
a. Shulchan Aruch (0.c. 90:19) — One should daven in a fixed spot.

b. Piskei Teshuvot — This applies when davening at home as well.

8. Avoiding Distractions

a. Shulchan Aruch (0.c. 96:1) — One should not hold objects in one’s hand
when davening because it will be distracting.

9. Eating Before Mincha and Ma'ariv

a. Rema (0.c. 232:2) - The custom is to allow eating a meal even in the late
afternoon since we call people to come to shul, so they will not forget to
daven.

b. Aruch HaShulchan — The Rema’s leniency does not apply nowadays, but
one who davens regularly in a minyan may also be lenient since he will not
forget to daven at the time of the minyan. But one davening alone should not
eat a meal before Mincha or Maariv.

c. RavMoishe Dovid Lebovits — One may eat if one appoints a shomer to
remind him to daven or sets an alarm clock (provided one does not press
“snooze” afterwards).
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